THE EUROPE OF TOMORROW
A ROUND TABLE DISCUSSION

Abp. Kazimierz MAJDANSKI

INTRODUCTION

Praised be Jesus Christ!
Let us turn to the Father of Light, to the God of Love and Life in the Lord’s
Prayer.
“Our Father...”
Ladies and Gentlemen!
Dear Friends!
II The birth of a man is the moment of a special agreement between the Cre
ator and the mother of the child. The Saviour of the world tells us about her
pain, which is quickly relieved and gives place to “joy that a human being has
been bom into the world” (Jn 16 : 21).
The joy we experienced on 18 May 1920 has, with time, spread far beyond
Wadowice and has now embraced the whole Church and the whole world.
There was the royal city of St. Stanislaus, Cracow, on his way, too. There
was also the distinguished Catholic University. Then, on 18 May 1920, we
cherished the “joy that a human being has been bom into the world.” Today,
on 18 May 1994, we celebrate the fifteenth-anniversary of his pontificate,
though the sixteenth-anniversary is already approaching, and the “joy that such
a human being has been bom into the world!”
2. Here, in the milieu of our Alma Mater, particularly in the John Paul II Insti
tute, we felt a need to share in the Pope’s concern about the future of Europe.
This need was expressed during the three-day academic session, and today in
the closing of the debate, in which we take up the following topic: ‘T h e Eu
rope of Tomorrow.”
Our speakers today will deal with this topic; they are eminent figures, cho
sen from all the countries of Europe. Europe is therefore one. And if it is still
not so, let it happen. They will soon talk about Europe in a while, as well as
about this genius loci, this, as it were, charisma of Lublin, a town standing as
a bridge between the East and W est of Europe. May this bridge widen and
strengthen. May the words of Pope John Paul II come true through the minis
tering in this town, now and forever. We remember his address delivered on
the Feast of Pentecost in 1979 in another town, a town also endowed with its
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own unusual charisma, which possessed its own prominent genius loci as well,
namely in Gniezno. The Pope said then: “Does not Christ want it, or the Holy
Ghost ordain it, that the pope-Pole, the pope-Slav should right now unveil this
spiritual unity of Christian Europe, a unity which consists o f two great tradi
tions: that of the West and of the East?” (3 June 1979).
3. “The Europe of Tomorrow” - this is a great topic. May “the Spirit of Truth”
govern your words, dear speakers.
There is among you a common friend, Father Professor Tadeusz Styczen.
I would like to ask him to preside over your eminent panel.
May God bless him and you all, distinguished representatives o f Europe!
Translated by Jan Klos

Alicja GRZESKOWIAK

THE EUROPE OF TOMORROW

Three questions must be posed if one wants to speak about the Europe of to
morrow. The first asks - what was Europe like, the second - what is it like,
and, finally, the third - what will it be like. The answers given to these ques
tions will determine the shape of the Europe of tomorrow.
The first question is “what was Europe like before we, the contemporaries,
appeared?” This is a question about the past of Europe, about the Europe of
our fathers, the Europe as a deposit of values and goods assembled and passed
on from generation to generation, till it has finally been inherited by us, the
people living in it today. But this must also be a question about the roots of
Europe, for they determine its shape: what has it grown out of and on what
foundations has it evolved? Thus, “what was it like” is also a question about
the foundations upon which past generations have been building up Europe
throughout the centuries.
The second question is “what is Europe like today?”. It is a question about
the Europe of today, the one in which we live. The question about today is
also a question about what we have done with the heritage o f past generations:
have we destroyed what our fathers built and have we begun a different process
of constructing Europe? Have we cut ourselves off from its roots, and what
have we done with its foundations? Or perhaps, have we added our own seg
ment to the Europe of our ancestors, without destroying the deposit? What is
Europe like? The question also deals with what will remain after us and what
we shall leave for those who come after us. What heritage shall we leave and
what will our children take from it in the future? It is also a question about the
foundations on which we build - is it a rock or is it sand? Ultimately, it is
a question about our own identity.
And finally, the third question is posed with a note of warning - what will
Europe be like? It is a question about the future of Europe, but must be an
swered by us who are creating it now, for we are erecting the framework for
this future Europe. It is a question about a vision of Europe, although its actual
builders will be those who will come after us.
But the question “Which Europe?” is also dramatic in its meaning for it
expresses our responsibility for the Europe of tomorrow. And while we imag
ine, programme and lay the foundations for the Europe of tomorrow, we do not
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know that subsequent generations will not reject this vision and start building
on the ruins of the Europe of today.
Thus, the Europe of tomorrow is a sum total of all these “Europes,” the one
from the past, the one of today, and the one we would like to pass on to the
future.
What was Europe like?
For centuries Europe was perceived as a great family o f nations and states,
combining various cultures and traditions of the West and the East and trans
mitting the common Christian spiritual and cultural heritage which created its
identity.
It is to Christianity and to its values that the history o f Europe was bound
most closely. In it we find the roots of European civilization. Christian values
determined the spiritual and cultural unity of Europe, although it should be
borne in mind that it retained its dual nature, eastern and western, equally
contributing to the creation of its identity and constituting its richness. Europe
lives with “common Christian and human values, such as the dignity o f the
human person, deep attachment to justice and freedom, hard work, the spirit of
initiative, family love, respect for life, tolerance, desire of cooperation and
peace.” 1
With the passage of time these values, historically introduced by Christiani
ty, turned into a common heritage for all of Europe and acquired a universal,
pan-human character. And when today some people reject Christian values, one
should pose the question: What would remain of Europe, o f its culture and
history, if we reject everything that was introduced and created by Christianity?
What is the Europe of today like?
Does contemporary Europe still represent in its common heritage a* unity
rooted in Christianity? Is the identity of modem Europe still pervaded with
Christian values? What is the Europe we are now creating like? It seems that
modem Europe is first of all the Europe of a battle - a battle for the soul of
man, and thus also a battle for its own soul. Europe has declared war on the
values that for centuries have shaped its identity. It does much to annihilate its
Christian heritage. The Europe of today wants to regard Christian values as
a closed chapter, as the “yesterday” of Europe. In trying to reject Christian
values, Europe wants to reject fundamental values, to reject the truth about the
human being, his dignity and his destiny.
Already in the Europe of today one can see a decline in many elementary
values, those which have so far constituted “an unquestionable good not only
for Christian morality but simply fo r human morality, for moral culture: these
values include respect for human life from the moment o f conception, respect

1
J o h n P a u l II, The European Act (Santiago de Compostella, 9 September 1982),
„L’Osservatore Romano” 4 (1983) No. 2, p. 29.
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for marriage in its indissoluble unity, and respect for the stability of the family”
CDives in misericordia, No. 12).
The Europe of today is not only a Europe of wickedness, egoism, national
ism, war, bloodshed, and death; it is also a Europe that has declared war on the
fundamental values which constitute its richness and foundation of its identity.
It is the Europe of drugs, AIDS, terrorism, corruption, despotism, injustice and
poverty, the death of millions of people, including children whose faces are not
even seen by their mothers for they are killed before they are bom, the Europe
which demands the right to kill conceived but “unfit” children. The Europe of
today is also the Europe which holds cheap culture and the identity o f the
nations that constitute it. Hence, it is the Europe of two great crises, the crisis
o f truth and the crisis of love.
Through the absolutization of freedom, the Europe o f today strives to break
with the demands of morality. It seems unaware that the rejection of Christian
values means not only a break with its own heritage, a destruction of the foun
dation on which it stands, but also ultimately a denial o f the truth about the
human being, and a denial of God Himself.
In his address to the European Parliament in Strasbourg in 1988, the Holy
Father said:
if the religious and Christian foundation o f this continent is deprived of
its influence on the morals and the formation of societies, it would mean
not only a negation of the whole heritage of European past, but also
a grave threat to a future worthy of the inhabitants of Europe - o f all its
inhabitants, both believers and unbelievers.2
What will the Europe of the future be like?
Modem Europe wants to lay the foundations for a Europe that will be com
pletely different from the one existing so far, the Europe which is to change
its identity by rejecting the heritage of past generations. The very assumptions
accepted by the new constructors determine the shape of the Europe of the
future. They begin with the premise they will construct a Europe without God,
living as if Christ had not existed. This means that the Europe o f the future is
to abandon Christianity. The world of the new Europe would then be a world
without values, founded on moral relativism, which begins from the so-called
privatization of values, which in turn is a result of the “privatization” o f belief
in God. Faith as a teacher of values - and thus, these values themselves should remain within the private domain of the human being. Europe would
thus be freed from constant and unchangeable values, from those values which
had constituted the building blocks of its identity.

2
J o h n P a u l II, At the Threshold o f the New Stage (An Address to the European
Parliament, Strasbourg, October 11, 1988), “L’Osservatore Romano*' 9 (1988) Nos. 10-11, p. 11.
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The standard which determines the difference between good and evil would
then be found not in moral criteria, but in rules accepted on the basis of the
agreement or consensus of parliamentary majorities. Consensus ethics - as has
been stipulated in a draft of a document of the Council of Europe, based on
the consent of the majority - would determine moral principles in the spirit of
compromise. Such norms would replace Christian values and become moral
norms. Thus, with the consent of a majority, evil could be called good. The
process has been begun with the permission to kill the unborn and the ill, with
recognition of homosexual unions as marriages, and permission for couples
living in such unions to adopt children. Will it be a Europe of the civilization
of life or of the civilization of death, of destructive anti-civilization?
With time, some want Europe to become a Europe-fatherland rather than
a Europe of fatherlands, as it has been thus far. It would become a Europe
blurring cultural and national distinctions, obfuscating the national identities of
the states that compose it, introducing a uniformization of culture, language and
customs. It would become a Europe that no longer constitutes a multicoloured
mosaic with a harmonious pattern.
What will the Europe of tomorrow be like? What will we make of it? What
do we want it to be?
Will it be an aggregate of totalitarian states, evolving from the new red of
a repainted communism called socialism, through fascism, to the new enslave
ment by a misunderstood, uninhibited freedom and moral relativism, unified by
a territory which abolishes all national distinctions? But will this still be Eu
rope? Or will we defend Europe for Europe, for the future generations, so that
it remains as Europe also tomorrow, when we no longer exist?
If the Europe of tomorrow is to remain Europe, then it can only exist as
a Europe characterized by freedom, responsibility and solidarity, aware of the
values that have shaped its history and of the fundamental role of culture and
consciousness, hence, also of the future; for memory is the hope of the future.3
The Holy Father said that Europe could not discard Christianity like an
accidental travel companion who has become a stranger to her, much like
a man cannot abandon the foundations of his life and his hope without suffer
ing a dramatic crisis.
The Europe of today and the Europe of tomorrow need Christ and the Gos
pel because therein lie the roots of all its peoples.
i

Translated by Patrycja Mikulska

3
Cf. J o h n P a u l II, The Missive to a Special Gathering o f the Council o f Bishops
concerning Europe and addressed to all the Leaders o f the Continent, “L’Osservatore Romano”
13 (1992) No. lj p. 40.
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FOUNDATIONS OF A CIVILIZATION OF
LIFE AND A CIVILIZATION OF DEATH

In the teachings of Paul VI and John Paul n , the Holy See proclaims to the
world a “civilization o f love” as the only deliverance from the menace of
a “civilization of death.” The manifesto of the civilization of love is the
well-known fourfold way of 1) the primacy of the person over the thing, 2) the
primacy of ethics (morality) over technology, 3) the primacy of “to be” over
“to have,” and 4) the primacy of mercy over justice.
The civilized world, including Poland, is in a deep crisis which, in
a sweeping generalization, can be called a “civilization of death,” the exact
opposite of the “civilization of love.” For man, in the personal dimension (of
his cognition, morality, and creation), is in many ways being turned into a mere
instrument by other men and by institutions of public life. Everyday matters of
enjoyment and of materialistic profit are taking precedence over human dignity
(the person is an end and never merely a means of human action). This finally
leads to killing others, even unborn human beings. This leads to small scale
theft - to pick-pocketing - and to large scale criminal mafia-like theft called,
because of the banks, “financial scandals.” Financial interests and the political
interests subordinate to them (Machiavellian politics) take precedence over the
dignity of the person, whose rights are openly scorned in the name o f tolerating
evil. But everything that stems from man, his cultural artifacts, are things with
respect to man, for they are signs we created in order to transmit to other
persons the means to facilitate and to enhance human life. Man in his personal
life - cognition, love, and creation, dominates all his creations and finds his
final, personal, fulfillment beyond the world and its material objects.
Real scorn for man is expressed most fully in the practical contempt for
morality, which replaces real good with non-real “values” such as
psychologically-experienced motives and “objects” (constructed according to
Kantian sollen) of human action. Among values so conceived, the principal
value is making it possible to achieve everything a “free man” wants. And he
is made to want by manipulated television, radio, advertising, and by mirages
of technology. All that, when released from the restraints of real morality,
which differentiates between good and evil, introduces a tyranny of amoral
technology and the possibility of the total annihilation o f man. It is sufficient
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to point to the modem arsenals of nuclear and laser weapons, to genetic manip
ulations, and to the devastation of the environment...
In our actions we ignore the imperfect, weak, and contingent status of man,
who - to maintain and augment his life - needs real love, which acknowledges
the fragility of human existence. This real love for others is, by its very nature,
love-mercy, for it requires us to love weak and unstable entities. It does not
rule out justice which requires giving to one what one deserves - but in
a humane manner, with the primacy of love-mercy, and not just as a dry, mate
rial measure. Material and “banking” justice led poor and indebted nations (by
means of loans which made rich nations even richer) to poverty, causing riots,
crime and war. So-called “value” justice for the living pushes the unborn, who
could in fact become benefactors of humanity, into the pit of death. But the
value o f “use” and of a comfortable life shuts down one’s mind and love for
one’s own child.
All this leads to the fundamental alienation of man: to a reversal of the
hierarchy of ends and means, which expresses itself in the demand for more
!having” than “being” in the refusal to transcend the world of ever-changing,
flowing matter.
Why is this happening to today’s civilization?
One can point to human contingency and weakness as explanations. We are
not to blame for our weakness, but we are to blame for its deliberate perverse
realization. The perversion and error of reason result from human thought being
detached (“free!”) from the laws of reality — of being as truth, good, and
beauty. At the foundations of the deformations of human actions there lies
a deformation of human thinking “freed” and “liberated” from the rules of good
and truth — or from taking into account reality, which somehow “evaporated”
from human thought after Descartes, Kant, and Hegel. There come to mind the
harsh warnings of St. Paul (2 Tm 4 : 3): “The time is sure to come when
people will not accept sound teaching, but their ears will be itching for any
thing new and they will collect themselves a whole series of teachers according
to their own tastes; and then they will shut their ears to the truth and will turn
to myths.” This has been taking place in our civilization. It began permanently
in the autumn of the Middle Ages when, with the advent of nominalism,
universale metaphysicum, i.e., the general and necessary knowledge of being
through universal concepts, was denied (cut by Ockham’s “razor!”) to human
cognition and when, following nominalistic thought (accommodated later in
Protestant theology), cognitive sensations - ideas - became the point o f interest
of the subjective philosophies of Descartes, British Empiricism, Kant, Hegel,
and of post-Kantian philosophers of phenomenological, existential, and herme
neutical orientations. Cognitive signs (ideas, concepts, imaginations, feelings,
and sensations), instead of reality, became objects of analysis, and reality itself
became either unreachable or unnecessary, for signs became “objects” - substi
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tutes for reality. Moreover, mere signs of signs (i.e. language signs as signs of
ideas-sensations), that is merely the domain of language, became a major, if not
the only, “object” of analysis. At the same time, language itself, as a set of
conventional signs of natural, transparent signs (ideas), when considered from
syntactic and pragmatic sides, turned out to be a more or less complicated
game, whose deep and superficial structures were to be uncovered, even to the
limits of absurdity in the structuralism of C. Levi-Strauss. Thus, man as a real
subject was denied; human subjectivity became merely an interiorization o f the
grammatical subjectivity of language. Rational structures were eventually to be
explained by the rule of randomness. Nonsense was to turn out to be the father
o f sense.
But earlier, in subjective post-Cartesian and post-Kantian philosophy, cogni
tion of reality (good, truth, beauty) was replaced by thinking, i.e. by an opera
tion on formal signs (transparent ideas) and later, on conventional signs or
language operations. Man became “free” from the rules of reality
(being-truth-good-beauty) while the rules of reality themselves were exchanged
for the sphere of values - the sollen conforming to the aims o f actions, which
do not have to take into account the reality of really existing beings. The vari
ous forms of human action were now understood to derive their value from
intentionally planned and somehow realized values accessible only as a sollen
- in the psyche of man, who could not know reality in itself. Ever since then,
ethics, culture, and aesthetics became peculiar realizations of “values” and thus
they introduced rational order into a world bereft of reason. The intelligibility
of being “disappeared” and was to be replaced by “human rationality,” which
judged the whole of reality before its tribunal.
So, different forms of human actions are values of “objects” created by the
subject. Such “objects-values” can be either good or evil, for sin, too, is
a “value” belonging to the sacrum. And the sacrum itself is a “value,” even
without God. Man is merely a Wurdetrager - a bearer of “value”, and its cre
ator. He is some “axiological I,” a non-subject devoid of any substantial identi
ty of being. Therefore, man is a “something-somebody” without any sense as
a being, since values are not being. Without an existence as an identical subject
(substance), man cannot be held responsible for his actions, for they are depen
dent on a real efficient cause (i.e. on the being that decides to act). There are
also no grounds for existence after death, for what is there to last? Man then
is “freedom” for himself and is a freedom for realizing his subjective “values,”
which can be a real menace to other people. This freedom, if it is taken to be
a basis of values and a value in itself, can destroy the lives of other people
(killing unborn babies in the name of one’s own freedom). It does not have to
take into account the right of other people to live and to possess property, for
they can prove to stand in conflict with the “value” of my actions.
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A divorce from reality in the domain of cognition, and the locking of one
self up in the domain of merely “valuable” actions, can justify anything, for
one has thus lost the measure of real truth, good, and beauty. And without
these, man is only a “human-like” creature, even if he is called an “axiological
I” - ego valoris subiectivi.
If the reality of the really existing world is life-giving, then a departure from
such reality and locking oneself up in the world of sollen-values, which are not
being-reality, amounts to locking civilization up in a death chamber. For the
freedom of creating values for oneself, which are not being, is the freedom of
non-being. A civilization based on value-freedom - measured only by subjec
tive “needs” - is a civilization of death. That this threat is not always, and not
for everybody realized, follows from the inconsistency of pure subjectivity (and
also from its impossibility). For man is a real being in a real world which
exists and develops through real truth, real good and real beauty. A total depar
ture from reality is not possible. For one has to eat real food, sleep and
breathe. We take all this from a really existing world for a really existing man.
And this reality, stemming from God and ordained to God, provides f§ whether
man wants it or not - truth, good, and beauty... But “the plague is here!”
(A. Mickiewicz, Konrad Wallenrod).
Translated by Marek Kowalczyk

Rev. Michel SCHOOYANS

THE DANGERS OF EUROPE’S POPULATION DECLINE

Practically everywhere in Europe the Total Fertility Rate (TFR) is below the
level o f population replacement. The TFR is the average number of children per
female. In the richest countries, an average of 2.1 children is required for re
placement.
According to Eurostat (1993) - the most authoritative source on this subject
- the TFR was 2.61 in 1960, and 1.51 in 1991. All the countries of the EC,
except Ireland, are below the threshold of 2.1 children. Here are some telling
examples: U.K. - 1.82; Belgium - 1.62; Germany - 1.33; Spain - 1.33; Italy
- 1.26; France - 1.65. The decline is still more evident in some countries
outside the EC.
In former East Germany, the TFR has declined to 0.83 in 1992: an historical
record; in Russia, within two years (1990-1992) it declined from 1.9 to 1.56;
in Poland and in Slovakia it reached 1.95 in 1992.
Let us have a look now at one particular case: France. What happened there
in 1993? W e can observe to following negative records:
1. The number of births was the lowest since 1945.
2. The birth rate was the lowest since 1945: 12.3 per million.
3. The TFR was the lowest since 1914: 1.65 children per female, whereas,
I repeat, 2.10 children are required in the rich countries to replace the popula
tion.
4. The reproduction rate of 0.79 is the lowest ever reported. This means that
if the fertility rate remains static at 1.65 children per female, only 79% o f the
population would be replaced. This also means that without considering other
demographic phenomena (such as migration), the population of France would
decline to 21% of its current population within one generation.
5. The proportion of people below the age of 20 is the lowest ever reported.
Thus it is evident that France is losing its demographic vitality. And so is
the whole o f Europe.
The causes of this population decline are, of course, very complex. Howev
er, one o f them deserves to be mentioned as a case in point for our expose.
Indeed, for contraception, abortion and sterilization to be accepted in poor
countries, Europe has to set the example for such practices. This was consid
ered as a condition of credibility for the Third World.
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As early as 1973, Rene Dumont, a French agronomist and close advisor of
F ra n c is Mitterand, wrote:
Authoritative steps to contain birth rates will become more and more
necessary, but those steps will be acceptable only if they are taken, first
of all, in the rich countries and by educating the poor ones.
The European example had the effect of being imitated in the Third World
but, most of all, has had a boomerang effect in Europe itself. This is a new
version of the story of the gardener watering himself. Europe has been and still
is the first victim of the “anti-life” practices that she was willing to export to
the Third World for the purpose of controlling it.
O f course, in the USA we can also observe a demographic decline. The
TFR is 2.0: too low for replacement. But despite appearances, the American
situation is quite different from the European one. First of all, the TFR of 2.0
is clearly higher than that of the EC where the rate is 1.51. Besides, it is fre
quently emphasized that in the USA the fertility rate varies according to ethnic
groups. For example, TFR is higher among black people or among hispanic
people than among white. We can also observe that the population pyramid is
more balanced than in Europe, and that the proportion of young people is also
higher than in Europe.
We must also underline that “pro-life” movements are much more active and
better organized in the USA than in Europe. Their influence on the media,
political leaders, abortion clinics, and pharmaceutical firms is very effective.
The difference between the situations that we can observe in Europe and in
the USA gives rise to a very important question: Should the population decline
in Europe be of special concern for the USA?
The answer to this question will reveal the ambiguity of the relationship
between Europe and the United States.
From one point of view, the USA and the Anglo-Saxon countries have been
pioneers in contraception, sterilization and abortion. The main Malthusian and
Neomalthusian arguments are always being spread from centres based both in
the States and in the United Kingdom. Europe, being influenced by those coun
tries, shares their concern for what I call “demographic security” in the Third
World, the expansion of which is feared by all rich nations. This community
of interests drives Europe and the USA to organize a common front with the
aim of being able to contain what they call the population pressure of the poor
nations. This is why the USA and Europe do not hesitate to resort to interna
tional institutions to achieve their aim. The are even looking to the new
North-South antagonism for a new cohesiveness which can no longer be found
in the East-West antagonism.
But from another point of view, the community of interests that we have
just examined disappears. Indeed, it becomes more and more clear that the
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USA, obsessed by its security, is willing to prevent the emergence of new
rivals, no matter who this may be.
In the long run, the Third World in general is a potential rival the rise of
which must be checked. Let us consider two examples:
- China was “granted aid” to check its population growth. The bulk and
efficiency of this aid have been recently denounced by authoritative specialists.
- Mexico, a developing country situated at the very southern border of the
USA, had to submit to closer control. This goal was achieved by integrating
this country with a “free market” consortium of Mexico, the USA and Canada.
Although the progress of developing countries is of great concern for the
USA, much more bothersome in the prospect of a reinforced European power
and the organization of a dynamic and enlarged European community.
Hence some questions arise:
1. Should Europe itself not destroy its capacity in the Third World’s favour?
Consenting to its demographic fall, Europe would give a free hand to the
USA. Ahead of the USA, Europe is able to offer an alternative partnership with
the poor countries, but has itself been trapped.
2. There is still another question: Should the US government not rejoice
over the demographic collapse of Europe? Since Europe is perceived as the
main rival, the answer to this question is evidently affirmative. It is only logical
that the USA should be pleased with the aging of Europe’s population. Given
time, however, there will be no one to stand between the onrushing hordes of
Muslims.
We must now consider some consequences of the fertility decline in Europe
and the developed countries. It is evident that the demographic collapse of the
North will cause a decline in the overall vitality of mankind. Two consequenc
es, however, are especially relevant.
1. The first consequence is that the demographic decline of the rich coun
tries will reinforce the migratory trends in the poor people of the South. This
is already evident in the USA, and the arrival of new Hispanic blood is a sign
of hope. But on this point, Europe has adopted a position quite different from
that of the States. Europe is not prepared to welcome immigrants. This is par
ticularly true regarding North Africans. Since European manpower is diminish
ing, the North African population - younger, more fertile and sometimes in
spired by a spirit of crusade - will exert an increasing pressure upon Europe.
This issue will become increasingly serious, the more so since Europe - in
contrast to the USA - did not favour the integration of the North African popu
lation already established on its territory.
2. The second consequence is still more harmful. We must mention here the
weakening and the vanishing of our cultural and scientific tradition. Man is
indeed the unique bearer of culture, knowledge and religion. Thanks to man,
and only thanks to man, this rich patrimony of mankind is transmitted and
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enhanced at the same time. Mankind’s memory is a living one; it invents, dis
covers, creates. Written documents are dead realities if nobody exists to investi
gate them, to conduct dialogue with them, and to proceed further. Due to the
decrease, the greatest risk for Europe is that its culture may weaken and disap
pear.
The consequence of this trend for the Third World will be tragic: poor
countries will stagnate in their underdeveloped state.

Alphons HORTEN

THE DUTIES OF A CHRISTIAN IN A DEMOCRACY

Reverend Fathers, Ladies and Gentlemen,
I begin with words of the deepest, heartfelt thanks that on this day, the birthday
of our Holy Father, in this room I can, as a German, speak about the future of
Europe. Above all, I thank you, Your Magnificence, as our host, and my friend,
Fr. Tadeusz Styczen, whose idea this was.
This hall is permeated with the spirit of Karol Wojtyla and Stefan
Wyszynski. In a quite special way it heightens our awareness o f the signifi
cance of the pontificate of John Paul II. No other pope has so decisively influ
enced world history through his personal engagement as he has done - with
a clear perception of political reality, with courageous determination and tireless
activity, above all, with boundless trust in God. In the judgement of leading
Europeans, Americans and Russians, the fall of the Soviet empire and its phi
losophy of life would not have happened so quickly or so peacefully without
his admirable activity in Poland and in many other areas.
In accord with the “basic law of our Church,” as Edith Stein says, “the
unfathomable secret of the cross,” this wonderful turning point was only possi
ble because, in the foregoing decades, together with many other confessors and
sufferers, great martyr-cardinals had, as real leaders o f their peoples, bravely
stood up for freedom against violence and suppression:
- Stepinac in Croatia
- Mindszenty in Hungary
- Beran and Tomasek in Prague
- Wyszynski in Poland.
To these names we should add Korec in Slovakia and Todea in Romania, who
are still alive today.
The fall and disintegration of communism provide a commentary on Chris
tian truth, serious and unique in world history. Marx and Lenin were uncom
promising atheists. They had a false perception of mankind and consequently
succumbed to the temptation of the snake in the garden o f Eden: “You shall
be as God.” The terrible devastation of the state, of society, o f the economy
and o f nature, the deliberate destruction of the highest human and spiritual
values that came about under communist rule show where man ends when, in
presumptuous pride, he believes he can behave like God. New facts come to
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light daily, showing the previously unimagined extent of the general destruction,
most of it the visible result of transgression against the Christian moral code
as foretold by Dostoyevsky in the previous century.
The free world has lost its most dangerous enemy. Yet it finds itself in
a serious, life-threatening crisis. To quote Robert Spaemann, “banal nihilism”
is now the dominant philosophy. Prevailing public opinion has lost its relation
ship to the supernatural. The relevance of human activity is considered to be
limited to this life. Present day ideas usually replace the expectation of divine,
immortal life with hopes of better conditions of life on earth. Everything that
should be of a serious nature to man is regarded as illusory. This “banal nihil
ism” was characterised by Nietzsche a century ago in the chapter on the “last
man” in his Zarathustra: “What is love? What is creation? What is longing?
asks the last man, and blinks. The earth has become small and on it hops the
last man, who makes everything small. A little poison from time to time gives
pleasant dreams; at the end much poison provides a pleasant death. One still
works, for work is entertaining, but one takes care that the entertainment does
not become a burden. Who wishes to rule or to obey? Both are too trouble
some. No shepherd and no sheep. Everybody wants the same things. Everybody
is equal. The are pleasures for the day and pleasures for the night. But health
is valued. «We have found happiness», say the last men, and blink.”
The past few decades show with frightening clarity that the free world is
approaching the state foretold by Nietzsche with worrying speed. If the Church
in Europe is to demonstrate its decisive strength, as the Holy Father wishes, we
are confronted with enormous tasks.
The limited extent of this speech compels me to choose from the
many-facetted theme of religious renewal in Europe a single but important
aspect, namely the tasks and duties of a Christian as citizen of a democracy.
If Christianity regards itself as a formative principle of European culture, then
it must pay close attention to the field of politics.
Per me reges regnant (kings rule through me). These words taken from the
Book o f Wisdom, are inscribed on the imperial crown of the Holy Roman Em
pire of the German Nation, as statement of the divine right of kings. In relation
to an authority which, according to these words, is based on and thus
legitimised by the supernatural, the ordinary citizen appears as a subject,
obliged to obey and therefore with limited responsibility for the common good.
After a thousand years of development and tradition under this order, the
Catholic Church has only very slowly come round to an understanding of the
phenomenon of democracy, a form of government in which there is no single
ruler, but in which the free citizens are “the sovereign,” as they are called in
Switzerland.
The full significance of this change for the relationship between church and
democracy is only slowly becoming clear. The last Vatican Council generally
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welcomed “the development of political structures that give all citizens a greater
possibility to participate freely and actively in laying the legislative foundations
of their political community, in directing political events, in determining the
fields of activity and purposes of different institutions and in electing their
governments.”
However, the importance of this statement and its implications for the demo
cratically ruled states are still not sufficiently understood and evaluated.
Neither does the new Universal Catechism go beyond the statement of the
Council, but is limited to generalised formulations, without clearly indicating
the serious duty of each and every Christian to do his or her best for the com
mon good in the immediate community and in the state as a whole.
The fact that, together with the right to free expression of opinion, democra
cy also legitimises open opposition to the government, naturally makes govern
ing more difficult. Therefore, democracy only functions well if its citizens show
tolerance, civil courage and a sense of responsibility for society as a whole.
Thus it is not enough for a Christian to limit his activity to doing his duty as
voter and taxpayer, but otherwise to regard politics from the standpoint of
a more or less interested onlooker. On the contrary, to the best of his ability,
he has a duty to shoulder the burden of co-responsibility for political events;
if necessary, he must bravely oppose recognisable abuse of the law and possible
endangering of state order.
Under these conditions it is a prime duty of Christians in a democracy to
ask themselves constantly how they can carry out their task as citizens and thus
discharge their co-responsibility for the common good. Democracy lives from
the consent and joint activity of its citizens. It is therefore not enough for the
citizen merely to complain about a particular abuse or state of affairs. He must
also feel a responsibility to participate, as far as he is able, in rectifying them.
He must understand that the often unexciting daily life of a democracy also
offers the possibility that each citizen in his place and in the forms open to
him, can collaborate with the government and so help to correct negative devel
opments and guide matters to a better conclusion. There are many ways of
doing this:
- Information among friends and fellow citizens of topical questions of
politics, as seen from the Christian point of view.
- Reader’s letters to the press and television institutes, with reasoned protest
against incorrect depiction and accounts.
- Influencing one’s own parliamentary representative so that he knows the
standpoint of a convinced Christian, and takes account of it.
- Active cooperation as member of a political party, in order to present the
Christian standpoint when discussing and preparing important decisions.
- Participation in public or written discussions.
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- In important cases, the institution of legal proceedings to clarify or amend
incorrect conditions.
- Finally, acting as a deputy in communal, regional and national parlia
ments.
Educated and experienced Christians bear a special responsibility in this manysided representation and defence of the Christian standpoint, but individual
engagement is indispensable in today’s mass democracy. Otherwise there is
a grave risk that it could change into “onlooker democracy,” that is, a growing
section of the electorate could lose its sense of personal responsibility, and all
too readily make superficial judgements without any attempt at more thorough
examination and evaluation of the available alternatives.
For the sake of the common good, Christians with a sense of responsibility
must do their utmost to prevent such dangerous tendencies; they must search
their consciences for that which can be personally undertaken to counteract “the
good man’s resignation” frequently lamented by Pius XII. This is a state of
mind that leads to the non-use and loss of important opportunities for positive
development. The great mediaeval theologians, such as Thomas Aquinas in De
regimine principium, defined the duties of the Christian ruler in great detail.
Similarly, present day moral theologians have the important task o f defining,
exactly and comprehensively, the Christian’s duties as citizens of a democracy.
This is particularly important in states which, after many years o f communist
rule, must now build up a new, sound, democratic order. What is needed is the
personal commitment of the individual, something that usually involves much
additional effort, not least for the family as well.
We daily face the fact that we live in a post-Christian society, in a world
that has largely lost its order and sense of proportion, a world in which princi
ples and basic values diverge increasingly and evermore significantly from
those that are fundamental for our faith and life. But precisely because, as
Christian realists, we entertain no illusions, we also recognise that strong, posi
tive healing forces can radiate from our own position and attitude: a sick organ
ism can recover its health if it receives a certain medicament in very small
amounts. In this way, even in the post-Christian world of today, the Christian
world-view can make a decisive contribution to the healing of society and the
state. The are many encouraging examples of this. Thus, after World War II the
Italian comitati civici, a non-partisan movement initiated by Pius XII, averted
the imminent Communist majority. Even today minorities of Christians, aware
of their responsibility could change or at least favorably influence the political
climate of their country with possibly significant consequences.
At this point it is with particular pleasure that I thank Rocco Buttiglione
most heartily for the example he has set by his endeavours in the political life.
His effort to regenerate a party with Christian principles is no easy task. We
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hope it will have a lasting effect on the political and moral recovery o f his
country. Thomas Aquinas says in Dante’s Divine Comedy that wisdom in action
surpasses contemplative wisdom. The highest form of human activity is the
exercise of government, and that, in our democratic world, involves active
cooperation in politics and society. Thus the philosopher Buttiglione has, as
a leader in politics, attained the higher rank of an active wise man.
In conclusion, let me add a few words on the relationship between Poland
and Germany in view of the new Europe that is to come. In 1962 Romano
Guardini said:
The new Europe is not yet a reality; it presupposes, above all, a new
attitude. Each European nation must re-think its history in terms o f the
great new European form of life that is to come. This vision calls for
a high degree of self-conquest and profound thought.
After the dark decades of their relations in this century, Poles and Germans
must recognise their conjoined destiny on the road to a peaceful Europe that
embraces all its peoples, and can concentrate its still splintered and conflicting
forces on the accomplishment of great, common tasks.
All this can only be achieved on the basis of our western Christian culture.
Our future can only be assured on this foundation, not on mounting national
gross product, technical progress, greater welfare.
At the time of the great change, the Poles and Germans may consider it
a grace that a Polish pope is actively influencing spiritual developments. In
addition to Benedict of Nursia, the elevation of Cyril and Methodius to patron
saints o f Europe is an illuminating sign that Europe is unthinkable without the
Slavic nations. It is only jointly with the Slavs that Europe can attain the rich
abundance of its creative strength.
John Paul II has repeatedly called on us to preserve our great historical
inheritance and to make it visible in our public and private life. Thus, on his
last visit to Germany, in front of the cathedral of Speyer he said:
Europe’s rich human and spiritual heritage is a warning message for
Europeans of today and tomorrow. Only if we recognise the lasting value
of our Christian history and develop it for our present tasks, is it possi
ble, as a spiritually united Europe, to herald a liberating message to the
world, proclaiming a future worth striving for, encouraging the nations
to make it worthy of mankind and helping them to overcome their trials
and problems.
In Strasbourg in 1988, John Paul II, very seriously but with great confi
dence, challenged Europeans to use today’s unique chances for a united Europe,
but simultaneously to resist the prevalent spirit of hedonism and materialism
and to bear in mind the fundamental truths. He closed with the words: “Europe,
return to your highest values; Europe, retrieve your lost soul.”

Rev. Stanislav CEGOVNIK

Honourable assembly, most respected Ladies and Gentlemen!
I am happy that I, as a Slovenian, have the opportunity to convey to you the
message from Carinthia where I live and which is my home. This is the most
southern province of Austria, on the borders of which three cultural circles Germanic, Latinate and Slavic - meet and strive to live together in friendship.
Today, the question of the future of Europe engages our minds there more
than ever because it is becoming less predictable than ever. One can see that
it would be extremely one-sided to consider Europe and its future exclusively
from an economic, or even social and political point of view. Jacques Delors
said the other day that either Europe must have a soul or it would cease to
exist. I would permit myself to appropriate his thought, but also to alter it
a little by saying that Europe must have a deeply human soul. And we Chris
tians are responsible that this soul be awake and alive, and not plunge into
a dangerous, deadly sleep.
This is why it seems to me essential that the question about the contribution
of Christianity should be put to the fore in the context of all the interpretations
which stress economic problems and processes. We should constantly live Eas
ter time, and therefore it is understandable that we call to mind those challeng
es which the Resurrected gave to His disciples: unity, love for one’s neighbour,
and proclamation of the good news.
The idea that all of us - as God’s children - are brothers, is the bond
which unifies Europe and can give it lasting peace. Opus fratem itatis pax. But
we can enter the path of peace only if we consider a unity which is founded
on Christianity and its moral principles rather than on human power. We must
be astonished and appalled when we see how little unity there is in the
neighbouring country of Bosnia, how few promises have been kept, even those
negotiated with best of intentions, and see the consequences of fanaticism and
of pursuit of power. The case of Northern Ireland is an example of the same
problem, only in a different geographical location.
What can we, as the Church, do here? I think that it is not sufficient that
only the West unites in peace. From the beginning, Christianity and its Church
assumed the task of “building bridges” - for the sake of peace; of building
bridges towards those countries in Eastern Europe which are not yet present in
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European thinking, or which appear there only occasionally and marginally
because they were forced to live under a different ideological power for so
long. When we speak about Europe we must learn to see this great social and
political reality as one whole.
In a noteworthy declaration of the Diocesan Council of Carinthia, which is
a representative body for Catholics of the diocese Gurk-KIagenfurt, our bishop,
Dr. Egon Kapellari, referring to the widely-discussed topic of the unification
of Europe, said: “Christians should also work at the «building-site of Europe».”
He also quoted the words of John Paul II that our European home extends from
the Atlantic to the Urals, and from the North Pole to Sicily. “Thus” - he con
tinued - ’’there is still a lot of work on this «building-site of Europe».”
Obviously, bridges need foundations on which they can be solidly built in
order to resist floods. I would like to recall the words o f Theodor Reuss, who
was the first German President after the war. He said: “Europe is supported, as
if by columns, by three mountains simultaneously: by the Acropolis in Athens,
the Capitol in Rome, and the hill of Golgotha in Jerusalem.” If the Acropolis
is a symbol of culture, then Rome could be interpreted not only as historical
tradition, but also as the Church whose origins could be found at a certain hill
in Jerusalem. Golgotha, however, was not the final station. The resurrected
Jesus gave His disciples an order to carry the good news and faith to the
world. But he also gave them time so that they could learn to deal with their
own past, which they were able to understand only after Pentecost. We, too,
as Christians learn to understand and reflect upon the European past in order
to shape the future from it. We must know how to forgive each other and
forget. This is the essence of the Christian message, which is the only one
which can be a source of lasting peace. We should be friends in order to give
this Europe the strength to cope with its past. It is the condition which must
of necessity be fulfilled if the danger is to be diverted. The disciples did not
stop for long to follow with elated sight their Lord who ascended to Heaven.
Very soon, angels sent them to the tasks assigned to them. We need not gaze
enchantedly at the sky, we need rather action springing from faith and from the
consciousness that we in Europe are responsible for the countries of the Third
and the so-called Fourth World. For this, we need spirituality which would
teach us anew to understand how important it is to share. It is not looking into
the more or less glorious past that will help us, but a courageous glance into
the future which will allow us to see the misery of mankind. Easter commands
us to direct our eyes towards the future from the very heart of the present. For
Jesus’ disciples, the future was the place where the Holy Ghost was sent to
them.
Today, much fear is being spread. There are different reasons for this, and
most often related to the way people think about material things. Some of those
fears cannot be ignored, but they must not become the norm for action either.
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Christians in Europe must have the courage to let the Spirit of God guide them.
The Spirit is always there where, instead o f discrimination, love of neighbour
is shown, where community interest has priority over individual interest, where
there is room for ecumenical thought, and where other people are brothers in
God.
Culture, art and economy have their value only when they draw their tran
scendence, their bond with God, from Christian faith. Only this, and nothing
else, will save Europe and keep it alive. We must transform into the future
what Christianity conveyed to us as a heritage. Every century had its great
figures, men and women who, out o f conviction, shaped other people. W e must
not only complain that also today we are desperately in need of such people.
We should rather support those among us who are gifted with great spiritual
energy and thanks to this can construct bridges between the results o f scientific
research and the mystery o f faith. One should begin with small steps, and we
must see the possibilities to do this. I come from a small country which is in
the course of preparations for finding its place in the heart of Europe. And to
date we have already attempted, precisely in the neighbouring countries o f the
Alps and Adriatic region, to realize together the attitude determined by Chris
tian values.
“One never is a Christian, but one should be always becoming a Christian”
- these words come from Kierkegaard. This means, according to the words of
the Church, that we should seriously take omnia instaurare in Christo. This is
the only way in which the future of Europe can be built. In many cities
so-called European Houses have been founded today. They must not remain
merely the impulses for thinking. Europe itself is a home where there should
be room for all people; it is a common home where people help each other to
love and to hope. Only in this way will Europe have a soul and will become
not the power o f authority, but the force which is able to unite because its
basic values are peace, freedom, love and justice.
p

Translated by Patrycja Mikulska

Rocco BUTTIGLIONE

The situation of today’s Europe is not rosy. The Europe of economic interests,
the Europe of Maastricht, keeps dissolving in a frightening way. On the way
to unity there appear obstacles on all sides which seem to be insurmountable.
At the same time, economy gets weaker and we - in the richest countries of
the continent - tend towards a direction in which there are no new places of
work, and in which one cannot see any noticeable improvement in employment.
While the Europe o f the rich is tottering forward, the Europe of the poor is
tainted with the tragedy in Bosnia. The fall o f the enforced balance - the result
of Yalta - has made it so that Europe, to a greater extent, has reverted to the
times of the treaty of Versailles. Such a situation contains in itself a lot of data
for a new conflict among the nations in the heart of Europe. In the Balkans
and along the Danube history has mingled many nations, leaving them without
any safe and defendable borders. It gave them no clearly geographically defined
areas, which could ensure them some degree o f economic independence. These
nations live in a state of uncertainty and mutual suspicion; they mythologize
the times in which they could lord it over other nations of the same region;
they feel animosity towards one another and wish to avenge the times when
they had to bear the supremacy and oppression of other nations. That which
happened in Bosnia may easily be repeated elsewhere. The helplessness of the
international community is conducive to violence and all forms of ethical and
national egoism.
In such a situation as this, there is a need for a great political initiative.
John Paul II once wrote that when one wants to achieve a good synthesis of
interests and when one wishes to act for his duly understood interest, then one
should also raise one’s eyes to the heaven of values. This recommendation is
particularly relevant in today’s Europe. De Gasperi, Adenauer and Schuman,
while laying foundations under European Community, had to fight against the
representatives of the direct interests of their nations. They won because they
saw the current problems in the light of a higher ideal; they ensured peace and
enabled cooperation among the nations of Europe. Today, however, we need:
1.
a grand plan which would help the economies of post-communist Europe
within a sensible period of time to join in the economic process of unifying
Europe; such a plan would have a beneficial impact on the economic growth
of the developed countries;
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2.
a system o f common European safety which would be able to eliminate
war from Europe as an instrument of settling international conflicts, achieved
through submitting conflicts among individual states to a binding arbitration,
and which would allow intervention in order to conquer and punish the aggres
sor who abuses the rights of particular individuals or nations.
If we do not find in ourselves and in the Christian sources o f European
culture this power for such a great project, then perhaps history will not offer
us another chance similar to that which we have today. We may learn how to
think about our own good and the good of our nation while standing not in
opposition to, but in unity with the good o f all nations and the whole o f Eu
rope. May Mary, the Queen of Peace and Mother of European culture, help us.
Translated by Jan Klos

Abp. Kazimierz MAJDANSKI

TOTUS TUUS!
A Recapitulation of the Discussion

Totus Tuus - Totus Eius!
Totus Tuus - these are His words.
Totus Eius - these are our words about Him, the Rock o f the Church.
We shall not uncover the deepest mysteries o f the heart. We have no right
to do so. We are allowed, however, to read out that which is the wealth o f the
whole Church.
*
Quae est ista quae progreditur, quasi aurora consurgens,
pulchra ut luna, electa ut sol, terribilis ut castrorum acies ordinata?
“Who is arising like the dawn,
fair as the moon,
resplendent as the sun,
formidable as an army?” (Sg 6 : 10)
Tota pulchra es, Maria! - You are all beautiful, Mary!
Ave, gratia plena! - Full of grace! (Lk 1 : 28)
And Jesus’ words about her, His testament from the Cross: Ecce M ater tua “This is your mother” (Jn 19 : 27)
The man answers: Totus Tuus! - “And from that hour the disciple took her into
his home.” (Jn 19 : 27)
*

The Episcopate o f Poland took part in a retreat at Jasna Gora. It was conducted
by the then Cardinal Karol Wojtyla. He started the retreat kneeling before the
miraculous icon, at the throne o f the M other and Queen of the People. He then
simply and humbly turned to all the bishops, asking for their blessing. Simply
and humbly, as if it had always been so at the beginning of retreat, though it
had never been so. Thus it was in his heart: Exaltavit humiles! - He has
“raised high the lowly” (Lk 1 : 52), and “accords his favour to the humble.”
(1 Pt 5 : 5) He received favour.
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He might have received it especially then, when delivering a talk about the
Mother of the Son of God. The conference room was already empty, but the
Primate o f the Millennium Card. S. Wyszyriski was still there, very moved by
what he had heard. These two great spirits were bound together and filled with
elation: Tota pulchra!...
Certainly there was yet another great spirit with them: her knight,
Maximilian Kolbe. Such was the Marian Triumvirate of our times.
Providence had led the humble retreat master to the throne of Peter. Then
he canonized blessed Maximilian. And he gave the following testimony about
the third:
Venerable and Dear Father Primate! Let me tell you simply my mind.
There would not be this Polish pope at Peter’s See, this pope who, filled
with the fear o f God yet at the same time full of confidence, begins this
new pontificate, if there were not your faith which had not given-in to
imprisonment and suffering, your heroic hope, your trust, without any
reserve to the Mother of the Church (24 October 1978).
♦
Inimicitias ponam inter te et mulierem - “I shall put enmity between you and
the woman, and between your offspring and hers” (Gen 3 : 15) - this was in
the beginning of the history of man, in the first book of Revelation. And in the
last one we read: “the dragon stopped in front of the woman as she was at the
point of giving birth [...] Then the dragon was enraged with the woman and
went away to make war on the rest o f her children who obey God’s command
ments and have in themselves the witness of Jesus” (Rv 12 : 4 and 17).
This war is still going on.
“The woman was delivered of a male child [...] the child was taken straight
up to God and to his throne” (Rv 12 : 5).
When a child is born, a family is bom.
On 13 May 1981, on the anniversary of Fatima, it was supposed and in
tended by the pope to be a great day for families. At last, after many ages
there was established a separate Council for families and a classic document
was issued, Familiaris consortio, a pastoral-theological summa for the ministry
to the contemporary family. In the capital of Christianity a learned institute was
set up as a symbol of this necessity which has grown in the world and in the
church, the necessity that the contemporary organized sciences should minister
to the family.
“Then the dragon was enraged...”
The shots were heard in St. Peter’s Square. The pope was badly wounded.
The assassin could not understand why the pope was not killed. Indeed, his
employers were even more surprised. And the church gathered to pray for
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Peter. The Primate o f Poland, who was dying then in Warsaw, asked people to
pray no longer for him but for the Head of the Church.
*
Invidia autem diaboli mors introivit in orbem terrarum. At the beginning of the
history o f man “death came into the world only through the Devil’s envy.”
Thus says the Book o f Wisdom, adding: “as those who belong to him find to
their cost.” (Ws 2 : 24).
The tempter lied: “You will not die!” (Gen 3 : 4). The reason why he lied
was precisely so that they should die: “death came into the world only through
the Devil’s envy.” When he “stopped in front of the woman as she was at the
point o f giving birth” he was totally blind to the beauty o f “a woman robed in
the sun”; he was immersed in a hatred which concentrated on her motherhood
and on her Child who had not yet been born.
The dragon was and is powerful. He threatens the whole earth: he hurled
down to the earth a third o f the stars (see Rv 12 : 4). His threat is virtually
cosmic.
*
Nos est nobis colluctatio adversus carnem et sanguinem, sed adversus [...]
mundi rectores tenebrarum harum... - “For our struggle is not with flesh and
blood but with the principalities, with the powers, with the world rulers of this
present darkness, with the evil spirits in the heavens” (Eph 6 : 12).
At the end o f 1993 John Paul II said:
Dear brothers and sisters, the apostle says: “This is the final hour” and
at once adds: “the Antichrist is coming, and now many Antichrists have
already come; from this we know that it is the final hour» (1 Jn 2 : 18).
This same apostle reminds us that the world “is in the power o f the Evil
One” (1 Jn 5 : 19) [...] We cannot turn a blind eye to everything which
surrounds us. W e cannot not perceive that Christ and His Gospel is still
“a sign that will be contradicted.” W e cannot not feel that along with the
civilisation o f love, which is the civilisation o f truth and life, there is
spread yet another civilisation. It is the latter civilisation which St. John
has in mind when he says: “the final hour.” The apostle writes: “many
Antichrists have already come,” and then adds: “They have gone from
among us, but they never really belonged to us” (1 Jn 2 : 19). [...] “This
is the final hour.” John, who brings this truth to our minds, says at the
same time to the addressees of his letter: “the anointing that comes from
the Holy One, and you all have knowledge [...] you know the truth” (see
1 Jn 2 : 20-21). [...] We know that “the anointing that comes from the
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Holy One” means the inner power, the power which Christs bestows on
us. Two thousand years have passed since we first saw His glory, “the
glory that he has from the Father as only Son of the Father, full of grace
and truth” (Jn 1 : 14). On this is our hope grounded, and this is why we
deeply believe that “sky and earth will pass away, but [His] words will
never pass away” (Mt 24 : 35). (]|fl We are going to encounter new
times while being aware of that power in the Holy Ghost which Christ
has brought to us (Homily of 31 December 1993 in St. Ignatius Loyola’s
church).

This is the struggle: against death - for life against sin, because it is
through sin that death comes to all (see Rm 5 : 12) - for love; the struggle
with the one who “was a murderer from the start, [who] is a liar and the father
of lies” (Jn 8 : 44).
The murderer stands before the woman as she was at the point of giving
birth“ with all his hellish hatred towards her and her not yet bom Child. This
is not enough. The murderer is also the father of lies. Hence he says that his
hatred is called the “freedom” of the mother. He also says that killing is a law;
it is enough to pass it and thereby killing ceases to be a transgression. Not to
be a Cain - this is a transgression! And thus the history of the Holocaust, the
saddest history of mankind, which began in this age, goes on.
Who is going to count all the crimes of the world? Who is going to tell the
truth? Who is going to fathom the ocean of lies? These lies impose silence on
the truth or propagate falsehood: the falsehood about man brought down to the
level of “to have” and “to use”; “the falsehood” of sentimentalism which
speaks about the “poor mother Earth” and about “her disastrously fatigued
carrying capacity”; the falsehood about demography; the falsehood about arma
ment and war; the falsehood about tremendous wealth amassed in the hands of
few, and about the forsaken poverty of the many...We are not able to count all
the falsehoods. Let us simply say, “the father of lies” has spread his power
over the contemporary world and makes people blind.
And yet man must be saved. He was created to live in the truth. Let
Veritatis splendor trace his route! There we find the truth taught with extreme
clarity and power.
*
What is the price of the struggle against death for life, against sin for love, and
against falsehood for truth?
On 13 May 1981 in St. Peter’s Square, the power of the enemy and the
power o f the rock were revealed: Non praevalebunt - “The gates of the under
world can never overpower it” (Mt 16 : 18). This is what Christ says.
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This is the same Christ who tells about a grain of wheat which falls onto
the earth (see Jn 12 : 24), and that they will “take you where you would rather
not go” (Jn 21 : 18).
On 13 May 1981, it was the Mother who saved him. She saved him so that
he should Totus Tuus belong to her Son. Then, when she saved and healed
him, he gained the following intuition: everything should remain the same as
before, i.e., audiences as before, as on that day, 13 May. He should continue
his apostolic trips despite numerous warnings and reservations.
He continued Peter’s extreme efforts every day, as before. John Paul II’s
teaching takes up half o f Enchiridion Familiae, a bulky six-volume encyclope
dia which contains the Teaching Office of the Church about the family from
the most ancient times until now.
“The family is the road o f the Church” - he wrote only recently. He also
wrote: “The Year o f the Family which we celebrate in the Church creates an
opportunity to knock on the door of your homes. I wish to meet you all and
convey to you a special greeting” (Letter to Families, No. 1).
How is he following this unusual route to encounter the family of mankind
and each individual family?
On 29 April in the present Year o f the Family, during the thanksgiving
Service for the preservation o f fourty-nine years ago, a mass was being said in
the sanctuary of St. Joseph in Calissia, and a procession of Polish priests who
survived the concentration camp was advancing through the holy basilica. Sud
denly a whisper electrified the congregation: “The Pope has again had an acci
dent.”
Again! Such an outstanding skier has had a trifling accident! So many trips
and so many adventures, and the accidents: one in St. Peter’s Square and now
another one so close. Not while skiing, not on trips, but at home, in the apos
tolic Home whose windows overlook the same square. An accident once again!
And over St. Peter’s Square one can see the symbol o f sacrifice and rescue,
the mosaic o f the M other o f the Church.
Totus Tuus — Totus Eiusl
*
Holy Father, the Pope of the family, together with the Mother, save the families
of the world! Save them together with her, with the Mother of the family.
The whisper about John Paul II’s new trial encircled the survivors from
Dachau in St. Joseph’s sanctuary. There is the whole Holy Family there. You
wrote about it, Holy Father, at the end o f your Letter to Families. In the Year
of the Family you wrote that the Holy Family is an “icon and pattern of each
human family” and you wished us: “May Mary, the Mother of beautiful love,

226

Abp. Kazimierz MAJDANSKI

and Joseph, the Protector of the Saviour, accompany you with their steadfast
care” (No. 23).
Will you allow us, Holy Father, to say: may they grant their steadfast care
to you, the Guardian o f Love, o f Life and Truth, and the Rock o f the Church,
at the immense price o f your afflictions “for the sake o f his body, the Church”
(Col 1 : 24), o f those “who are listed in the Lamb’s book o f life” (Rv 21 :
27).
Translated by Jan Ktos

