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From the Editorli- The «Priority of Truth» means the «Priority of the Person» (A.M.W.)

The 20th century, marked on th e§ m  hand by an appalling contempt for the 
human being and by numerous testimonies to his greatness on the other, was 
a time of challenge for philosophy.[||et during that time of trial o f humanity, 
“filłed to its upper limit or weakened to its lowest”1 and vacillating “between 
heroism and bestiality,”2 Polish philosophy would stand by man. For centuries 
oriented to\^ards practical issues rather dian purely speculati^tjones, in the 20th 
century it produced a pleiad of ethicists who were an important voice in the con- 
troversy about man and morality and whośe views had weight that was signifi- 
cant to culture. Thanks to the works of Roman Ingarden, Władysław Tatarkiewicz, 
Tadeusz CzśioWski^ Tadeusz Kotarbiński, Maria Ossowska, Henryk Elzenberg, 
Jacek W oroniil®! Konstanty Michalski, Karol Wojtyła, Tadeusz Ślipko and 
Józef Tischner Polish humanistic reflection reęeived an ethical foundation which, 
while methodologically and philosophicalły varied, was strong in its axiologi- 
cal depth. The philosophical output of Fr. Tadeusz Styczeń (1931-2010), an in- 
herent part q^2pth century ethics, occupies a prominent position in this panora
ma o f the work o f  Polish thinkers.
Fr. Tadeusz Styczeń was always proud to point to his ińteHectual genealogy as that 
of a student of Karol W I|tyła’s. pffm from Wojtlla that he leamt to see a hu
man being as a human person, and to perceive the human as well as transcen- 
dent reality through the catefjoMpf person and his actually existing inner sub- 
jectivity, of the irredujfble in man. He would acknowląjffljjJ believe it was 
Karol Wojtyła who «iBfeeled» the Lublin philosophical milieu:with |§s person- 
alism and I belięfe he contuiiH i to perturb it with it in a healthpway.”3 Precise- 
ły the same can be said about Tadeusz S ty c z e fi ethifs: due tq i i  in!h$feśt per- 
sonalism it does not cż a Mb be bot|||nspiring and perturbing.

1 K. W o j t y ł a, Radiation o f fcathęrhood, trans. B. Ta|orski, http://www.catholicculture. 
com/Radiation_of_Fatherhood.pdf.

2 See: K ilil i c h a 1 s k i, Między ńerdk^mem a bestfaUwęm, Częstochowskie Wydawnictwa 
Diecezjalne „Regina Poloniae”, Częstochowa 1984.

3 Fr. T. S t y c z e ń, E. B a 1 a w e j d e r, Jedynie prawda wyzwala. Rozmowy o Janie Pawle II, 
Polski Instytut Kultury;Chrześdjańskiśj, Ś£ujia!i986, p. 26.

http://www.catholicculture
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H ow ever, the «content» o f  i l l M i i i i i i  is by no m eans determ ined by finding  
the-ftby to ethics in an insight into the dignity o f  the human person. N eed less to 
say, the insight in ąuestion  w as already fam iliar to Socrates and to S o p h ocles’s 
A ntigone, and j | s  generally acknow ledged by Christianity as w ell as by secu- 
Ipjhum anism . Thus Fr. Tadeusz Styczeń becam e a participant in the m odem - 
day controversy about personalism . W hile exploring what is due to a human  
person from  another, he w ould  point that the key to this issu e  is  the person’s 
capacity to know  the truth about h im self as person. The thesis that freedom  con- 
sists in  self-determ ination o f  the human subject in truth results in  questioning  
the conceptions in which the human person is approached as creating the truth 
about h im self, either individually or co llectively , and ultim ately leads to their 
rejection. Styczeń w as aware that personalist ethics m ay becom e absolutist as 
w ell as relativist. M oreover, he did not consider the em ergence o f  these two  
options in anthropology and ethics or their < f i | | | b  the field  o f  Christian morał 
theology as a m erely theoretical problem , sińce tłifSpilical conceptions, m uch  
as they are interesting in them sleves, bear practical significance. Thus Father 
Styczeń’s philosophy o f  the human person a lj|v itn ess and depositary to truth 
w ould frequently be considered as perturbing.
H is v iew  that the greatness o f  a human being lies in the acceptance o f  the duty 
to affirm  truth for the sake o f  truth only also  sheds Kght on  the relation betw een  
philosophy and life . It w ould certainly be a truism to  say that all the problem s 
considered by ethics are practical issu es o f  life . It is popular know led ge that 
morał problem s spring from  the question: H ow  should one live?  M oreover, Fa
ther S tyczeń’s frame o f  ethics as the theory o f  the norm ative pow er o f  truth 
demonstrates that the humanity o f  man lie s  precisely in his pow er o f  theoretical 
investigation , in his pursuit o f  truth and in its recognition. S tyczeń  observes that 
truth lies at the root o f  the human person, and at this point he w ould  probably 
add that the righteous one lives by truth. Indeed, a c loser inspection o f  the hu
man being as capable o f  recognizing truth and sim ultaneously o f  binding him 
se lf  w ith it in a free act enables on e  to see  the inherent junction betw een the 
theoretical reason and the practical one, betw een philosophy and life , betw een  
logos and ethos.
For the sake o f  the integrity and rectitude o f  its discourse, the ethical reflection  
which originates from the concem  about the human in man and about the growth  
o f  the hum anity o f  the person, enabling him  to m atch the truth about h im self, 
m ust necessarily tum  to m etaethical problem s. Thus, it m ust see  a  connection  
betw een ethics and m etaphysics, as w e ll as the possib ility  -  or even  a necessity
-  o f  the encounter betw een ethics and R evelation. T adeusz S tyczeń’s ethical 
works, written in the space o f  fifty years, dem onstrate an im pressive effort to 
engage in a critical exchange w ith m odem ity. T he author o f  the essay Freedom 
in Truth w ould  paraphrase S im one W eil’s w ell know n phrase about justice, say- 
ing that truth is “a fugitive from  the cam p o f  the victors,” yet in h is writings one  
w ill not find even  the slightest tracę o f  d iversion from the pursuit to know  truth, 
to say it aloud and defend it.
H e cherished genuine admiration for the w itnesses o f  truth, persons considered  
as introducing discom fort, whether am ong a majority, as Socrates did in Ath- 
ens, or am ong oppressors, as it w as;thecase w ith the proverbiał K ow alski in the
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totalitarian regim e in Poland under communism. Father Styczeń would not hesitate 
to  speak h im se lf as a w itness. It w as precisely in this sense that he conceived  o f  
«academ ia,» w hich w as the love  o f  h is life . A lw ays concem ed  about its inde- 
pendence, he by no m eans considered it a  place for the fugitives from the «polis»; 
on  the contrary, he considered it a realm  where great service  is being done to 
the com m unity, both national and intem ational, and as such transgressing the 
political borders. This service is accom plished, according to Styczeń , by m eans 
o f  philosophical reflection  on the morał foundation o f  the rebom  Poland and o f  
the unifying Europę. T he ethics o f  T adeusz Styczeń is a political ethics in the 
noblest sense o f  this term, as it argues for the prim acy o f  con scien ce in politics  
and for the prim acy o f  truth over power.
Soon after martial law was declared in Poland in 1981, Father Styczeń wrote a letter 
to General W ojciech  Jaruzelski, protesting against acts o f  the breaking o f  con- 
scien ces due to the coercion and the pressure exerted on particular individuals 
to sign  fa lse declarations o f  loyalty  to the regim e, in  w hich those bound by them  
apparently prom ised to abandon their efforts to undermine the com m unist sy s
tem . A s an ethicist Styczeń  could  not remain indifferent to the ąuestion o f  the 
political order, as w ell as to the hope to transform it w hich originated together  
with the Solidarity m ovem ent, uniting m illions o f  P oles in years 1980-1981. In 
D ecem ber 1981 the Solidarity w as brutally supressed by the declaration o f  mar
tial law  all over the country, but in h is letter to General Jaruzelski Father Styczeń  
w ould  not d iscuss ąuestions o f  the political order, but he wrote about human 
persons being greatly haimed. The measure o f  justice in a state, indeed the measure 
o f  the goodn ess o f  its political order, is  respect for the hum an person as a  being  
w h o is  free in  truth. The test case  for state injustice is  a  situation o f  attack by the 
State on the person’s dignity, w hen truth becom es an object o f  m anipulation on  
the part o f  the state and is “politically  distributed,” according to decision  o f  its 
representatives.
W hen, after year 1989, a controversy about dem ocracy em erged in Poland, Fa
ther Styczeń  considered it a continuation o f  the controversy about man. If the 
state is to be truły righteous and in this sense dem ocratic (according to the com - 
m on v iew  after the tragic consequences o f  the totalitarian tyranny), it must be 
sim ultaneously jurisprudent and as such respect the personal dignity o f  each and 
every on e  o f  its c itizens. A  dem ocratically im posed lim itation o f  the inherent 
rights o f  any socia l group, or even  an attempt to ąuestion  them , sabotages de
m ocracy from  w ithin. Fr. T adeusz Styczeń  is  a lso  know n to  have formulated  
the com pact rule for a righteous state, “the unbom  is  the m easure o f  idemocra- 
cy ,” w hich grants him  a prom inent place in the history o f  European humanism. 
N eed less to say, this formulation w as deeply perturbing. Y et w hen he was en- 
gaged in  a controversy as an ethicist, the reason w as by no m eansipak ing  a sen- 
sation. N either did he refer to his religious v iew s, w h ile  they m ight have had 
their gravity, but in keeping faithfully w ith the insight ifiio the truth about the 
human being and about the relation o f  the state to this tnfttMhe Would: Gohclude 
by saying that the state w ill not save itse lf as the com m unity o fjf ll  its citizens  
unless it saves each and every one o f  them, in  particular thosejjho are the weak- 
est am ong them. A  just and righteous state m ust not use the m ajesty o f  law  in 
order to distribute hum an life .
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In 1991, Father Styczeń, w ho waśithen the Director o f  the John Paul II Institute 
at the C atholic University o f  Lublin, invited  the senators o f  the R epublic o f  Po- 
land to a  debate on the axiotogical foundations o f  human life  protectidn b y  State 
law. He connected being an ethicist to initiating public discourse, because -  as 
he used to say -  the truth isti§tj§j^and cannot be divided into «academ ic» and 
«parliamentary». C onseąuently, he believed , un less dem ocracy is  considered  
a political order based on  cognitive  relativism , it dem ands an honest reflection, 
engaging various m ilieus. Father Styczeń  w as deep ly  convinced  that dem ocra
cy can derive its pow er from  the culture o f  reflection. H e did not w ant to con- 
vert anybody to “his truth,” but he w as concem ed about creating the conditions 
in w hich each person -  by w ay o f  pursuit accom plished in solidarity w ith others
-  w ill be able to  find com m on values w ith them. Thus he w as happy w hen one  
o f  the senators, w ithout having changed h is ow n  viewsi, w hich w ere dramatical- 
ly  different from  those cherished by Faher Styczeń, declared that the debate he 
had initiated w as m ost needed, sińce it con cem ed  iśśu es w hich a hum an person, 
a rational being, is  not a llow ed to abandon.
Y et to  Father Styczeń ethics did not exhaust itse lf  in  initiating debates, and not 
infreąuentley w ould  he speak out publicly as a w itness, as w e ll as an accuser. 
H e paid his deep respect to K ing Baudouin o f  B elgium  for h is «royal no» to the 
new  law  reducing the protection o f  human life  in  h is country. T he ethicist from  
Lublin worked on develop ing h i |  ideas, he published books and articles, orga- 
nized sym posia and presented lectures -  in all o f  it he w as serv in g  the purpose 
to develop  the «culture o f  life .»  In year 2000 , he refused to  ąjfcepl; a high deco- 
ration he w as awarded by the President o f  the Republic o f  Poland, w h o by his 
decisions m ade a step backwards from  the law  on the legał prdteLufm o f  human 
life , which had been passed by P olish  Parliament. TKiśi refusal w as Father Styc
z eń ^  ow n «royal no,» expressing the sovereignty o f  his conscience.

The current volum e o f  Ethos w as bom  from  gratitude w e fee l towards our Pro- 
fessor and Master, w ho w as Head o f  the Departm ent o f  Ethics, Founder and 
long-standing Director o f  the John Paul II Institute at the C atholic University o f  
Lublin, as w ell as long-term  E ditor-in-C hief o f  our ąuarterly. During the years 
o f  our cooperation w ith Father Professor Tadeusz SajBŁeń w e continually leam t 
from  him  that to live  m eans to thank.
Gratitude towards a thinker is best expressed in various form s o f  contact with  
his thought. Thus in the current volum e w e present selected  articles by Father 
Styczeń, m otivated by the conviction, w h ich  he cherished so  deeply, that «the 
w hole can be seen  in the fragment.»
A  proven and fruitful form o f  contact w ith philosophical reflection is its critical 
exploration and interpretation. Thus som e o f  the articles included in  the current 
volum e offer studies o f  various aspects o f  the philosophy o f  Tadeusz Styczeń. 
It is the first so w ide-ranging m onograph o f  the ethical output o f  the personalist 
from  Lublin J V h ile  it by no m eans exhausts the richness and depth o f  his original 
philosophical insights, developed  by him  throughout his active years, it in  a w ay  
orders th& thenłaUc fields he explored in  h is works, and presents h is m ost im - 
portant ideas. M oreover, som e authors continue a debate w ith the v iew s o f  their 
M aster and Friend, w hich ev idences their tm ly philosophical passion  o f  the pur-
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suit o f  truthijlor the sake o f  truth only. Faithfulness to the M aster dem ands reit- 
erating his insigh ts and controlling their results, and this intellectual attitude 
protects the ph ilosophical school, a m ilieu  o f  a liv ing  thought in pursuit o f  truth, 
against sink ing into scholastics. Father S tyczeń  w ou ld  repeatedly say, after P la
to, that on e  should lo v e  every truth, and in everyone, and he w ould  paraphrase 
A ristotle saying that one should lo v e  truth m orę than one loves o n e’s friends. 
The depth o f  h is bonds w ith o th e ip i- developed  in  the encounter o f  those con- 
cem ed  about truth -Mids show n in the teśtkftotóes: o f  h is frfeń&jsjdisciples and 
collaborators.

Translated by Dorota Chabrajska

JOHN P A U L  II -  “S o  that the cross o f  Christ m ight not be em ptied o f  its m eaning”

“P ilate’s ąuestion: « W |a t  is truth» reflects the distressing perplexity o f  a man 
w h o often  no longer k aow swho he is, whence he com es and where he is going. 
H ence w e  not infreąuentły w itness the fearful plunging o f  the human person  
into situations o f  gradual sełf-destruction jl^ ccord ing  to som e, it appears that 
one no longer nee|J:iłbiHiowjedge the enduring a b so lu te n ®  o f  any m orał value. 
A li around us w e  encounter contem pt for human life  after conception and be- 
fore birth; the ongoin g  v iolation o f  basie rights o f  the person; the unjust de- 
struction o f  goods m inim ally necessary for a hum an life . Indeed, som ething  
m ore serious has happened: m an is  no longer convinced  that only in  the truth 
can he find salvation. The saving pow er o f  the truth is  contested, and freedom  
alone, uprooted from  any o b jec tiv ity jis left to decide by itse lf what is good  and 
what is  ev il. T his re la ttK sfi becom es, in  the fie ld  o f  theology, a lack o f  trust in  
the w isd om  o f  G od, w h o guides m an w ith  the m orał law . Concrete situations 
are unfavourably contrasted w ith the precepts o f  the morał law , nor is  it any 
longer m aintained that, w hen all is said and done, the law  o f  G od is  alw ays the 
one true go o d  o f  m an.”4
In a particular w ay, it is in the Crucified Christ that the Church finds the answer 
to the ąuestion  troubling sp inany p eop le  today: how  can obedience to universal 
and unchanging m orał norm s respect the uniąueness and individuality o f  the 
person, and not represent a threat to his freedom  and dignity? The Church makes 
her ow n  the A postle  P aull|jB vareness o f  the m ission  he had received: “Christ 
[...] sent m e [...] to preach the G oggel, and not w ith e loquent w isdom , lest the 
cross o f  Christ be em ptied o f  its pow er [...]. W e preach Christ crucified, a stum- 
bling b łock  to Jew s and fo lly  to G entiles, but to those w ho are called, both Jews 
and Greeks, Christ the power o f  God and the w isdom  o f  God” (1 Cor 1:17,23-24). 
The Crucified Christ reveals the authentic meaning of freedom; he lives it Jully 
in the total gift of himself and ca lls his d isc ip les to share in  h is freedom .
[ . . . ]  Rational reflection  and daily experience dem onstrate the w eakness w hich  
marks m an’s freedom . That inseSóm Ss real but lim ited: its absolute and uncon-

4J o h n  P a u l  II, Address to those taking part in the International Congress of Morał Theo
logy, 10 April 1986, 1; Insegnamenk^'vol. 9(1986), p. 970f.
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ditional origin irafot iifjjtself, but in the life  w ithin w hich it i |£ itu a ted  and w hich  
. H H f i  for it, at on e  and the sam e tim e, both a  lim itation and a possib ility . 
Human freedom belóngs to us as creature$;.it is a freedom  w hich is given  as a gift, 
one to be received like a seed and to be cultivated responsibly. It is an essential 
part o f  that creaturely im age w hich is the basis o f  the d ign ity o f  the person. 
W ithin that freedom  there is  an ech o  o f  the primordial vocation  whereby the 
W jjBH l calls man to the true <Sjjood* and ev en  more, through Christ’s Revela- 
tion, to becom e his friend and to share h is ow n divine life . It is  at once inalien- 
able se lf-p osses |jb n  and openness to all that ex ists, in passing beyond se lf  to 
know ledge and love  o f  the other.5 Freedom  then is  rooted in  the truth about man, 
and it is  ultim ately Sirected towards com m union.
R eason and experience not only confirm  the w eakness o f  human freedom ; they 
also confirm  its tragic aspects. M an com es jB realize that h is freedom  is  in  som e  
m ysterious w a y l i i i i l B K )  betray this openness to the True and the G ood, and 
that all too  often he actually prefers to ch o o se  finite, lim ited and ephem eral 
goods. W hat is m ore, w ithin his errors and negative decisions, m an glim pses  
the so lt c e  o f  a deep rebellion, w h ich  leads him  to reject the Truth and the G ood  
in order to set h im se lf up as an absolute principle unto him self: “Y ou w ill be  
like G od” (G e n » :5 .)  Consequently, freedom itself needs to be set free. It is 
Christ who sets U free: he “has set us free for freedom ” (cf. G al 5:1).
[ . . . ]  Christ reveals, first and forem ost, that the frank and open acceptance o f  
truth is the conditijti for authentic freedom: “Y ou w ill know  the truth, and the 
truth w ill set you  free” (Jn 8:32).6 This is  truth w hich sets one free in the face o f  
w Sfld ly pow er and w hich g iv es the strength to endure martyrdom. So it was 
§ t § i  Jesus before Pilate: “For this I w as bom , and for this I h a f  j  com e into the 
world, to be ar w itness to BEf truth” (Jn 18:37). The true worshippers o f  God  
m ust thus worship him  “in spirit and truth” (Jn 4:23): in this worship they be
come frie. W orship o f  G od and a relationship w ith truth are revealed in Jesus 
Christ as the deepest foundation o f  freedom .
Furthermore, Jesus reveals by h is w h ole  life , and not on ly  by his words, that 
freedom js acquired in lovĘ>that is, in the gift ofself. The one w h o sayśfP‘Greater 
love  has no man than th ifijją t a m an lay dow n his life for his fr ien d sljJn  15:13), 
freely aoes out to m eet his P assion (cf. M t 26:46), and in  obedience to the Fa
ther g a j j  his life  on the Cross for all m en (cf. Phil 2 :6-11). Contem plation o f  
Jesus Crucified is thus the highroad w hich the Church m ust tread every day if  
she w ishes to understand the fuli m eaning o f  freedom : the g ift o f  s e lf  in  service 
to God andpne’s brethren. Com m union with the Crucified and R isen  Lord is  
the never-ending source;^oiB  w hich the Church draws unceasingly in order to 
live  in freedom , to g iv e  o f  herself and to  serve. C om m enting on the verse in 
Psalm  100 ‘f B j i j t h e  Lord with gladness” , Saint Augustine says: “In the house  
o f  the Lord,!slayery is free. It is free because it serves not out o f  necessity, but 
out o f  charity... Charity should m ake you  a  servant, just as truth has m ade you

5 Cf. Second Yątiean Ecumenical Council, Pastorał Constitution on the Church in the Modem 
World Gaudium et Spes, Section 24.

6 Cf. J o h n P a u 1II, EncyclicaWettetRedemptorHominis of 4 March 1979,12:>4S 71 (1979), 
p. 280f.
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free [...] you  are at once both a servant and free: a servant, because you  have 
b ecom e such; free, because you  are loved  by G od your Creator; indeed, you  
have also  been enabled to lo v e  your Creator [...]. Y ou  are a servant o f  the Lord 
and you  are a freedm an o f  the Lord. D o  not go  looking for a liberation w hich  
w ill lead you  far from  the house o f  your liberator!”7 
[...]
It is urgent to rediscover and to set forth once  m ore the authentic reality o f  the 
Christian faith, w h ich  is  not sim ply  a set o f  propositions to be accepted with  
intellectual assent. Rather, faith is a lived  k now ledge o f  Christ, a liv ing  rem em - 
brance o f  h is com m andm ents, and a truth to be lived out. A  word, in  any event, 
is not truły received until it passes into action, until it is put into practice. Faith is 
a decision involving one’s w hole existence. It is an encounter, a dialogue, a com - 
munion o f  love  and o f  life  betw een the believer and Jesus Christ, the W ay, and 
the Truth, and the L ife  (cf. Jn 14:6). It entails an act o f  trusting abandonm ent to 
Christ, w h ich  enables us to liv e  as he lived  (cf. G al 2:20), in profound lo v e  o f  
G od and o f  our brothers and sisters.
[ . . . ]  Faith a lso  p o ssesses a m orał content. It g iv es rise to and ca lls for a consis- 
tent life  com m itm ent; it entails and brings to perfection the acceptance and ob- 
servance o f  G od’s com m andm ents. A s Saint John writes, “G od is  light and in  
him  is  n o darkness at all. I f  w e  say w e have fellow ship  with him  w hile w e w alk in 
darkness, w e  lie  and do not liv e  according to the truth [...]. A nd by this w e  m ay  
be sure that w e  k now  him , i f  w e  keep his com m andm ents. H e w h o says «I know  
him » but d isob eys h is com m andm ents is a liar, and the truth is not in  him; but 
w hoever keeps h is word, in him  truły love  for G od is perfected. B y  this w e  m ay 
be sure that w e are in  him: he w h o says he abides in him  ought to w alk  in  the 
sam e w ay in w hich he w alked” (1 Jn 1:5-6; 2:3-6).
Through the m orał life , faith becom es «confession», not only before G od but 
also  before men: it becom es witness. “Y ou  are the ligh t o f  the w orld ,” said  
Jesus; “a city set on a hill cannot be hid. N or do m en light a lamp and put it under 
a bushel, but on  a stand, and it g iv es light to all in the house. Let your light so  
shine before m en, that they m ay see  your good  works and g ive  glory to your 
Father w h o is  in heaven” (M t 5 :14-16). T hese works are above all those o f  char- 
ity (cf. M t 2 5 :31-46) and o f  the authentic freedom  w hich is m anifested and lived  
in the gift o f  self, even to the total gift of self, like that o f  Jesus, w h o on the 
Cross “loved  the Church and gave h im self up for her” (Eph 5:25). Christ’s w it
ness is the source, m odel and m eans for the w itness o f  h is d isc ip les, w ho are 
called  to w alk  on  the sam e road: “I f  any m an w ould  com e after m e, let h im  deny  
h im self and take up his cross daily  and fo llo w  m e” (Lk 9:23). Charity, in con- 
form ity w ith  the radical dem ands o f  the G ospel, can lead the believer to the su- 
prem e w itness o f  martyrdom. O nce again this m eans im itating Jesus w ho died  
on  the Cross: “B e  im itators o f  G od, as b e loved  children,” Paul writes to the 
Christians o f  Ephesus, “and w alk  in  lo ve, as Christ loved  us and gave h im self 
up for us, a fragrant offering and sacrifice to G od” (Eph 5:1-2).
[ . . . ]  T he relationship betw een faith and m orality sh ines forth w ith all its bril- 
liance in  the unconditional respect due to the insistent demands of the personal

7 St. A u g u s t i n e, Enarratio in Psalmum XCIX, 7: CCL 39, p. 1397.
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dignity of every /na/jjjdemands protected by those morał norm s-which prohibit 
without exception  actions w hich are intrinsically ev il. The uripfersality and the 
im m utability norm m ake m anifest and at th s |$ u n e  tim e serve to
protect t h i i f t i l i l j l i i i g n i t y  and inviolab ility  o | | f i p o n  w hose face is  reflected  
the sp ie n S u r  o f  G od (cf. G en 9:5-6).
[...]
Martyrdom, accepted as an affirmation o f  the inviolab ility  o p th e  morał order, 
bears splendid w itness both to the h ^ j | | | | | | | G o d ’s law  and to the in f Ł lability 
o f  the personal dignity o f  man, created in G od’s im age and likeness. This d igni
ty m ay never be disparaged or called  into ąuestion, even  w ith good  intentions, 
whatever the d ifficulties involved. Jesus w am s us m ost stem ly: “W hat does it 
profit a man, to gain the w hole world and forfeit his life?” (M k 8:36). 
Martyrdom rejects as fa lse and illusory whatever «human m eaning» one m ight 
claim  to attribute, even  in «exceptional» conditions, to an act m orally ev il in 
itself. Indeed, it even more clearly unmasks the true face o f  such an act: it is a viola- 
tion of man’s «humanity,» in the one perpetrating it even before the one enduring 
it.8 Hence martyrdom is also the exaltation o f  a person’s perfect «humanity» and 
o f  true « life ,»  as is attested by Saint Ignatius o f  A ntioch, addressing the Chris- 
tians o f  Rome, the place o f  his own martyrdom: “Have mercy on m e, brethren: do 
not hołd m e back from  living; do not w ish  that I d ie... Let m e arrive at the pure 
light; once there I will be truły a man. Let m e im itate the passion o f  m y G od.”9 
Although martyrdom represents the high point o f  the w itness to morał truth, and 
one to w hich relatively few  people are called, there is nonetheless a consistent 
w itness w hich all Christians m ust daily be ready to m ake, even  at the cost o f  
suffering and grave sacrifice. Indeed, faced w ith the m any difficu lties which  
fidelity  to the morał order can demand, even  in the m ost ordinary circum stanc- 
es, the Christian is called, w ith the grace o f  G od invoked in prayer, to a som e- 
tim es heroic com m itm ent. In this he or she is sustained by the virtue o f  forti- 
tude, whereby —  as Gregory the Great teaches —  one can actually “love  the 
difficulties o f  this world for the sake o f  etem al rewards.” 10 
In this w itness to the absoluteness o f  the m orał good  Christians are not alone: 
they are supported by the morał sense present in peoples and by the great reli- 
gious and sapiential traditions o f  East and W est, from  w hich the interior and 
m ysterious workings o f  G od’s Spirit are not absent. The words o f  the Latin poet 
Juvenal apply to all: “Consider it the greatest o f  crim es to prefer survival to ho- 
nour and, out o f  love  o f  physical life , to lo se  the very reason for liv in g .”n The 
v o ice  o f  conscience has alw ays clearly recalled that there are truths and morał 
values for w hich one must be prepared to g ive  up o n e’s life . In an individual’s

8 Cf. Second Vatican Ecumenical Council, Pastorał Constitution on the Church in the Modem 
World Gaudium et Spes, Section 27.

9 St. I g n a t i u s  o f  A n t i o c h ,  Ad Romanos, VI, 2-3, Patres Apostolici, ed. F.X. Funk, I, 
p. 260f.

10 G r e g o r y  t h e  G r e a t ,  Moralia in Job, VII, 21, 24: Patrologia Latina, vol. 75, col. 778: 
“huius mundi aspera pro aetemis praemiis amore.”

11 J u v e n a 1, “Summum crede nefas animam praeferre pudori et propter vitam vivendi per- 
dere causas": Satirae, VIII, 83-84.
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w ords and above all in the sacrifice o f  his life  for a morał value, the Church sees  
a sing le  testim ony to that truth w hich, already present in creatjgn, shines forth 
in its fu llness o i J l p p S Ł f  Christ. A^jjSaint Justin put it, “the Stoics, at least in 
their teachings on  e t h f i ,  dem onstrated w isdom , thanks to the seed o f  the Word 
present in  all peoples, and w e  knowjthat those w h o fo llow ed  their doctrines m et 
w ith hatred and w ere k illed .” 12 
[...]
M ary is the radiant sign  and inviting m odel o f  the morał life . A s Saint Am brose  
put it, “T h e i if e  o f  this one person Ć | i  serve as a m odel for everyone,” 13 and 
w hile speaking specifically to virgins but within a context open to all, he affirmed: 
“T he first stim ulus to leam ing is the nobility o f  the teacher. W ho can be more 
noble than the M other o f  God? W ho can be more glorious than the one chosen by 
G lory Itself?” 14 M ary lived  and exercil§|d her freedom  precis§§£ by g iv in g  her- 
se lf  to G od and accepting G od ’s g ift w ith in  herself. U ntil the tim e o f  his birth, 
she sheltered in  her w om b the Son  o f  G od w h o becam e man; she raised him  and 
enabled him  to grow, and she accom panied him  in that suprem e act o f  freedom  
w hich  is  the com plete  sacrifice o f  his ow n life . B y  the g ift o f  herself, M ary en- 
tered fu lly  into the plan o f  G od w h ||g iv e s  h im se lf to the world. B y  accepting  
and pondering in her heart events w h ich  she did not always; understand f e f . Lk 
2:19), she becam e the m odel o f  all those w ho hear the WjOłjd:o f  G o4 tMMi k ą ep  U 
(cf. L k 11 :28), and m erited the title o f  “Seat o f  W isdom .” This W isdom  is Jesus 
Christ h im self, the E tem al W ord o f  G od, w h o perfectly reveals and accom plish- 
es the w ill o f  the Father (cf. H eb 10:5-10). M ary invites everyone to accept this 
W isdom . T o us too she addresses the com m and she gave to the servants at Cana 
in G alilee during the marriage feast: “D o  w hatever he tells you ” (Jn 2:5).
M ary shares our hum an condition, but in  com plete  openness to the grace o f  
G od. N o t having know n sin, she is  able to have com passion on every kind o f  
w eakness. She understands sinful m an and lo v es him  with a M other’s love. Pre- 
c ise ly  for this reason she is  on the side o f  truth and shares the Church’s burden 
in recalling alw ays and to everyone the dem ands o f  m orality. N or does she per- 
m it sinful m an to be d eceived  by those w ho claim  to lo v e  him  by justify ing his 
sin, for she know s that the sacrifice o f  Christ her Son w ould  thus be em ptied o f  
its pow er. N o  absolution offered by beguiling doctrines, even  in the areas o f  
philosophy and theology, can m ake man truły happy: only the Cross and the glory 
o f  the R isen Christ can grant peace to his conscience and salvation to his life.

Keywords: truth, faith, relationship between faith and morality, w itness martyrdom

The published text includes extracts from  H is H oliness John Paul II’s E ncycli- 
cal Letter Veritatis splendor o f  6  A ugust 1993.

h ttp ://w w w .vatican .va /h oly_fath er/john_p au l_ ii/en cyclica ls/docum ents/h fjp -
ii_enc_06081993_veritatis-sp lendor_p l.h tm l

12 St. J u s t i n, Apologia U, 8: Patrologia Graeca, vol. 6, col. 457-458.
13 St. A m b r o s e, De Virginibus, Bk. II, Chap. 11,15, Patrologia Latina, vol. 16, col. 222.
14 Ibid., Bk. II, Chap. II, 7, col. 220.

http://www.vatican.va/holy_father/john_paul_ii/encyclicals/documents/hfjp-


420 AUStrMtS

Fr. Alfred M . W IERZBICKI -  M orał E x g | i | | g | | m d  Faith

T adeusz S tyczeń’* personalist ethics, w hich refers to morał e)ffcriencfi{rem ains 
open to the evidence provided by the Revelation.
Morał experience m ay be interpreted both in the «language o f  values»  and in 
the «language o f  duty.» W hile obeying  the principle o f  accurate description o f  
morał e lle r ie n c e , Styczeń stresses the relątion between- the m orał duty and the 
dign it§ |o f the person, and interprets this relation as an objective r ea so i||b r  the 
duty to affirm  the person as a value in  ifse lf. The autonom y o f  m orał experience  
determ ines the autonom y o f  what is «due» in  the morał sense, and thus ethics 
tum s out to be a discipline w hich remains independent o f  m etaphysics or rełigion. 
M orał duty, w hich is  experientially acknow łedged, dem ands a further meta- 
physical analysis. W hile H um e pointed that there ex ists an unbridgeable g u lf  
betw een «is statem ents» to «ought statem ent,» Styczeń points to the actual ex- 
periential grasp o f  morał duty and even  fyńnD fe& gthg thesis that there is  a nec- 
essary passage from «ougfi{ statem ents» to «is statem ents.» In h is pursuit o f  the 
on to h jp ca lly  ultimate morał duty w h icll||im u ltan eou sly  conform s to the evi- 
dence o f  human expcrience. the eth icist cannot fail do d iscover the A bsolute as 
Person. The m etaphysics pursued in the light o f  morał experience becom es then 
a m etaphysics o f  gift.
W ithin the evidence o f  human experience lies the fact o f  morał collapse o f  man. 
W hile attempting to explain the phenom enon w hich O vid  described by m eans 
o f  his fam ous adagejlljli p ł  meliora proboąue, deteriora seęuor, ethics becom es 
a <<phi!^sOphy o f  the Advent,» open to the saving interference o f  G od in human 
history. The Christian vision  o f  the m isery and the glory o f  m an confirm s the 
evidence provided by morał experience; m oreover, it sheds new  light on it. An  
adeąuate solution o f  the problem  o f  man dem ands an adequate answer to the 
question o f  w h o man is, w h ile  this answer is to be sought by w ay o f  synthesis o f  
reason and faith.

Translated by Dorota Chabrajska

K eywords: morał e^perience, value, duty, dignity o f  the person, independent 
ethics, metaphysics o f  the gift, morał collapse, ethics as the «philosophy o f  Advent.»

Contact: Department o f  Ethics, Institute o f  Theoretical Philosophy, Faculty o f
Philosophy, John Paul II C atholic U niversity o f  Lublin, A l. R acław ick ie 14,
20 -9 5 0  Lublin, Poland
E-mail: a.wierzbicki@ kuria.lublin.pl
Phone: +48 81 4453217
http://ww w.kul.pl/ks-alfred-m arek-wierzbicki,art_16041.htm l
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A  BR IEF BIO G R A PH Y  O F FR. T A D E U SZ  ST Y C Z E Ń  (C.R .)

T adeusz Styczeń , S D S  [Societas D iv in i Salvatoris], w as bor&pn D e c e m b e r ll ,  
1931 in  W o low ice , a v illage  near Cracow, Poland.
H e studied theo logy  on the T heolog ica l Faculty at the Jagiejfpnian University  
in Cracow and in the Dom inican Institute for Philosophy and THepIdgy in Cracow  
In 1955, he w as ordained to the priesthood.
H e com pleted  his p h ilosophical studies at the C atholic U n iv ersiff8 fL u b lin , and 
specialized  in  m orał ph ilosophy in the Departm ent o f  E thics, chaired by Rev. 
Karol W ojtyła, Ph.D ., Honorary Professor o f  the C atholic U niyersity o f  Lublin. 
In 1960, Father Styczeń  received a M aster’s degree in  ethicsSipH iB gfiresented  
a Master’s thesis o n N. Hartmann’s Concept o f Virtue). In 1963|nęlreceived a doc- 
toral degree from  the Catholic Up|§§§fgity o f  Lublin (having presented a disserta- 
tion on The Problem ofthe Possibilify of Ethics in John LockeM Philosophy ). 
In 1963, he w as em ployed  in the Departm ent o f  Ethics at the Catholic U niyersi
ty o f  Lublin, where he continued h is research. In 1971, he presented a post-doc- 
toral dissertation (Habilitation) entitled The Problem ofa  Possibilify of Ethics 
as an Empirically Jmtified and Universally Valid Theory ofMorality.
In 1981, he becam e te p s ta n t  P rofesfgr at the Catholic Uniyersity o f  Lublin and 
in 1992, he received the title and post o f  Fuli Professor.
From 1978 to  2002 , he held thfjfchair o f  Ethics at the C a t h o | |  U niversity o f  
Lublin and w as D irector o f  the Departm ent o f  Ethics. From 1982 to 2006  he 
was Director o f  the John Paul II Institute at the Catholic Univę|ę$ity o f  Lublin and 
Editor-in-Chief o f  the ąuarterly Ethos, both o f  w hich he w as also the Founder.
In 1975, he w a s V isiting  Professor in  J. Gutenberg University in M ainz.
From 1981 to  1986, he w as a lso  Professor in Pontifical John Paul II Institute 
For Studies on  M arriage and Fam ily in Rom e.
H e w as C o-founder (in 1981) and M em ber o f  the Senate o f  the International 
A cadem y o f  Philosophy in D allas, U S A  (its preseńt location is in  the Principal- 
ity o f  L iechtenstein and C hile).
H e w as M em ber o f  S ocietas Ethica, M em bep lof the L eam ed S o c iety  o f  the 
Catholic U niversity o f  Lublin, M em ber o f  P olish  P hilosophical Society , M em 
ber o f  P olish  T heolog ica l Society .
From 1981, h e  served as Consultor to the Pontifical Council for the Fam ily and 
from 1985, asICopsultor to the Pontifical C ouncil for the Pastorał Care o f  Health 
Care W orkers. From  1994, he w as m em ber o f  the Pontificial A cadem y for Life. 
H e w as M em ber o f  the Research C ouncil o f  the Institute for the Studies o f  Fam 
ily  in  the Cardinal Stefan W yszyński Univer&ily insW arszawa-Łom ianki, found- 
ed by the late A bp. K azim ierz M ajdański.
H e w as M em ber o f  the Editorial Board o f  Roczniki Filozoficzne [“Philosophi
cal Y early”]
H e w as jo in t editior o f  the periodical Aletheia, published by the IAP in L iechten
stein, as w e ll as jo in t editor o f  the ąuarterly AntłĘ&potes, published at the Later- 
an U niversity i*t R om e.
H e cooperated w ith the joum als II Nuitm AreupugO and La Nuova Europa.
H e w as Expert o f  the Senate C onm uttee łor Constitutional Matters.
In 1994, he received an honorary doctorat|lrom  the University o f  Navarra in Pam- 
plona, and in  jgQ6?»an honorary | | | | i | B ( | f r o m  the Lateran University in Rom e.
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In 2006 , he was awarded the O fficer’s C ross o f  the Order o f  P olon ia  Rcstituta 
and Austrian Cross o f  Honour for Scien ce and Art, First Class.
In 2007 , he received M edal for the M erits for the C atholic U niversity o f  Lublin. 
In 2006;|?ather Styczeń  retired from  fuli professorship, but he rem ained H onor- 
ary Director o f  the John Paul II Institute.
H e authored over 4 0 0  publications, including 2 0  books. H e w as a lso  editor o f  
numerous m onographic collections, primarily on the thought o f  John Paul II. 
Fr. Tadeusz Styczeń died o if§ j j || | |j§ § j |4 ,2 ( j || |in  St. H edw ig Hospital in Trzebnica 
near W łocław , after a long illness.

Card. Stanisław D Z IW IS Z - “W hether w e live  or die, w e  are the Lord’s”

H om ily delivered during the Funeral M a ssia rzeb U ifr  2 j  O®.: 2010.

Contact: John Paul II Institute, John Paul II C atholic U nS/ersity o f  Lublin, 
A l. R acław ickie 14, 2 0 -950  Lublin, Poland  
E-mail: ethos@ kul.lublin.pl 
Phone: +48  81 4 4 5 * 7

Fr. Stanisław  JANECZEK  -  A  Passion for Truth and A ct

Address delivered during the M em oriał S ew ię4 ,|T fzeb in ia , 21 Oct. 2010

Chair o f th e  H istory o f  lntellectual Culture, Institute o f  Cultural Studies, Facul- 
ty o f  Phiłosophy, John Paul II Catholic U n iversifi o f  Lublin, A l. R acławickie 14, 
2 0-950  Lublin, Poland  
E-mail: janeczek@ kul.lublin.p l 
http ://w w w .kul.p l/2617 .html

Tadeusz STY C ZEŃ , SD S -  R elig ious Authority and Personal Faith, Facing the Auto-
nom y o f  C onscience

T he author refers to the B iblical narrative o f  the drama o f  Abraham, w hom  G od  
com m ands to sacrifice h is son  Isaac. Abraham ’s d ilem m a w as already philo- 
sophically explored by Kierkegaard in h is Fear and Trembling. In the present 
considerations the author g ives an analysis o f  the rełation betw een authority (in  
particular religious authority) and the autonom y o f  conscience.
W hy does Abraham consent to obey G od’s cruel com m and i f  G od’s reasons are 
hidden from him ? T he only justifiable answer is that G od’s reasons G od had  
earlier revealed to  Abraham w ere su fficiently strong so  that now  he does not 
need to ask any further ąuestions. W hile the reasons o f  this particular com m and  
are still hidden from  him , the authority o f  G od ftasra su fficien tly  strong founda- 
tion in  his ey es so  that he can accept, by  virtue m  the authority o f  G od, the c o m 
mand he cannot com prehend. Therefore, in this particular sgjpation, all Abra
ham  w in ts  is  to protect his son, Isaac, from  losing  faith in G od’s love.

mailto:ethos@kul.lublin.pl
mailto:janeczek@kul.lublin.pl
http://www.kul.pl/2617
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T he author poses the ąuestion  o f  w hat -£letertnutó& the morał naturę o f  duty. On 
the one hand, he points that a i i j ^ i e l i t o  the law -giving authority, extem al to 
the acting subject, is present not o fflH |n  religious ethical system s (it can be 
found, for instance, in M . Sch lick ’ s |p te«>bs|ł::o f  ethics). On the other hand, he 
observes that one can hardly con ceive  o f  a morał duty that does not invo lve  the 
acting subject’s inner conviction  about the rightness o f  h is action. Thus, he says, 
one m ay concłude that the morał dutjlfo  perform a given action is determined by 
the combination o f  an externał| p | S w ł i | i t i t e  elem ent (the command o f  the au
thority) and an intem al, in t r a s u b je |fv # |n e  (the subject’s recognition  o f  the 
com m and and the decision  to considerlit as binding on  the basis o f  this recogni
tion). H ow ever, the com m and o f  the authority and the subject’s personal con- 
viction  are freąuently in  conflict. THfe the author continues to explore whether  
in  such situations the j j j B S S M d  g iv e  priority to the authority or to his or her 
personal conviction . H e also investigates the possib ility  that the realm  o f  moral- 
ity  is  inherently tom  apart and incoherent already at its roots.
Y et the author stresses that i f  Abraham ’s inner struggle is  perceived m erely in 
terms o f  the conflict betw een h is conscien ce and the authority o f  the com m and- 
-giver, w e  w ill fail to grasp the essen ce  o f  the d ilem m a he experiences. The 
«reasons o f  the heart,» to w hich Abraham g ives prioroty over the «reasons o f  
the reason» and in the nam e o f  w hich he has «suspended» the latter, do not stop 
being his ow n  reasons. H e does not perceive them  directly, but he is  convinced  
about their ex isten ce and about them  being m orally significant to him , because  
he believes that they m ust be m orally significant to the O ne w ho has so  far suf- 
ficien tly  proven h im self to him  as «expert» in  issues o f  m orality and w hom  he  
(Abraham ) has for this reason absolutely trusted and absolutely believed. There- 
fore Abraham  now  considers as m orally binding the reasons unknown to him, 
provided they are su fficien t for G od to m ake this strange com m and.
A ccording to a «secular» interpretation, the drama o f  Abraham can be perceived  
as a dilem m a betw een the v iew  in favor o f  total autonom y o f  conscien ce in is
sues o f  m orality and the one that the source o f  morał duty lies in an authority 
w hich is extem al to the acting subject. Y et w e  m ust not fail to see  that a lso  the 
first position  in v o lves a reference to authority, even  i f  it is  the authority o f  con
sc ien ce  itse lf  (as, for instance, in Kantian ethics). In h is d iscussion  o f  Kant’s 
position  the author points that a morał judgm ent, w hich is sim ultaneously a cog- 
nitive act, appears as a result o f  the co in cidence o f  an act o f  the subject and the 
duty generating object, w hich is  extem al to the acting subject.
A  m orał controversy presupposes that its sides are rational subjects capable o f  
form ulating argum ents w h ich  support their respective positions and that they  
are open to the criterion o f  truth w hich is extem al to both o f  them . W ithout such  
a criterion o f  truth a m orał controversy m ight tum  into an irresolvable tragedy.

Summarized by Cezary Ritter 
Translated by Dorota Chabrajska

K eyw ords: Fearand Trembling, authority, com m and in ethics, autonom y o f  the 
acting subject, freedom  o f  conscience, naturę o f  duty
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Tadeusz STY C ZEŃ , SD S - l l i |§ p o r t r a it  o f  Man: Adequate Anthropology, as advan- 
ced  by Karol W ojtyła-John Paul l i s

ilflljp the beginning o f  ph ilosophy various thinkers have attem pted to answer  
the ąuestion  oHwhat man is. The author a n a ly | | | | |h e  answer proposed b y  Pro- 
tagorąis; w ho claim ed that man is  the m easure o f  B i  things, and observes that it 
B H g | have been satisfactory for the subsequent generations w r e  it not f l |  So- 
l i i a  T he latter did not so  m uch oppose Protagoras’s c la im  as attem pted to 
point to the sine qua non condition determ ining its reasonableness, and he es- 
tablished that condition by pointing to the objective criterion o f  truth. Accord- 
ing to  Protagoras’s interpretation, man is the m easure o f  a ll things w hen  he re- 
lies on h im self on ly , w hile Socrates holds that man is the m easure o f  all things 
i f  he relies on  the truth about them , itse lf  independent o f  him . In this light, the 
Socratic project, expressed by m eans o f  the rule: “K now  thyself,” aim s at self- 
i jg b w łe d g e  obtained in the light o f  truth, and as such it u ltim ately aim s at shap- 
ing  righteous conscience.
According’ to Styczeń, the controversy betw een Protagoras and Socrates is  not 
m erely a controversy betw een tw o philosophical positions, but a lsm one about 
the soul of.culture, and it continues throughout the entire human h is p H . In fact, 
it is a coa(iroversy about the identity OSf man.
Styczeń believes that Karol W ojtyla-John Paul II is a thoroughly Socratic thinker.
H e presents W ojtyła as a philosopher w ho accepts the Socratic v iew  o f  m an and 
w h o sim ultaneously develops this v3ew, pointing to its rootedness in actual 
morał experience. W ithin the scope o f  morał experience lie s  the experience o f  
guiłt w hich m ajlsle  ||p la in e d  only by the existence o f  an objective (veritative) 
criterion w hich either com m ands or prlbhibits som ething (m orał duty). Thus the 
experience o f  guiłt sim ultaneously opens a theological perspective for the philo
sophical reflection on man.
Styczeń concludes by saying that at this point Karol W ojtyła’s philosophical 
discourse about the human being is com plem ented by the theo logy  he advanced  
as Pope John Paul II. The reason is that a  human being, w h o by him - or herself 
is capable o f  choosing what offends truth and doing what he or she m ust not do, 
is unable to annul the consequences o f  such a choice and o f  such actions. The 
Christian revelation brings the «goo<j;;news» about the Redeem er o f  m an (Re- 
demptor hominis), w ho has the pow er to free martjjfrom the guiłt that rests on  
him . The Redeem er is  the Son  o f  G od, w ho in lórder to redeem  m an becam e  
man him self.

Summarized by Cezary Ritter 
TransiatećEby Dorota Chabrajska

Keywords: Protagoras, Socrates, Karol W ojtyła, cofteeption o f  man, experience  
o f  guiłt, relation ie tw ee n  philosophy and religion
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T adeusz ST Y C Z E Ń , S D S  -  Freedom  in Truth

T he drama o f  Socrates, w ho rejected the opportunity to escape from  prison, thus 
ch oosing  im prisonm ent and death in o r d e | |o  w itness to the truth he held, « ■  
a shock to his student Plato. In the present article, Tadeusz Styczeń puts forward 
the idea  that P lato’s A cadem y w as in fact «bom » in S o cratefil prison celi.
The drama Socrates experienced is shared by numerous prisoners o f  corisćifeiice; up 
to the present day. The current article was written in the Poland o f  the 1980’s, when  
many M i s  (the proverbial K owalskis) were put in prison due to their opposition to 
the oppressive govem m ent. The K owalski o f  that time w ould be offered freedom  if  
he agreed to sign a declaration o f  loyalty to the regime. Yegjhe w ould reilijzfe that he 
m ust n o llcc e p t the freedom he w as thus being offered, as the price for it was aban- 
donment o f  the tnith he had h im se S e c o g n ize d  and f l l t h e  sake o f  \Sili®l was 
imprisoned. Moreover, he w ould realize that i f  he  left prison for that price, he would  
actually lose fiis freedórti. The only w ay to save it was to remain faithiul to the truth 
he cherished. He w ould realize that no other freedoijnTleserved its name.
T o Styczeń , the K ow alski o f  the Poland o f  the 1980’s is a P olish  Socrates {no  
wonder Styczeń puts him  in one line with prisoners p f conscience such as Thom as 
M ore o lS a r d . S jffan  W y szy ń sk i) ||y h o  #§|ig!jjto his steadfastness; SMCjffie tM  *n 
saving the «h u m a n i||k  in h im self, and w ho, by his rejection to leave;prispn,for 
the price o f  h is abandonm ent o f  truth w as striving to save the hum anity in those  
w h o had im prisoned him . Thus hiej-was a«proof;by  dem onstration,» 
the ffitia i f i Ł o f  thej|||ignificant, inseparable bond betw een freedom  and truth. 
Just aiicenturies ago,Socrates’s firm stance inspired P lato’s A cadem y, to d a jjf  
K o w a lk i  m ay v |e ll b ecom e an inspiration for the m odem  academia, w h ose task  
is  service to truth and thus sehrice to  hum an freedom  and human subjectivity.

Summarized by Cezary Ritter 
Translated by Dorota Chabrajbka

K eyw ords: freedom , truth, c o if i l f e l e j f e o l i t i c a l  prisoners, prisoners o f  co n 
scien ce

Jarosław M ERECK I, jjfps -  Tad^Ug| St^giZcń’ s R evealing the Person

T he paper seeks to reconstract the philosophy o f  the person im p lied b y  the eth- 
ical w ritings o f  T adeusz Styczeń . In particular the author poses tw o ąuestions: 
W hat is  -  according to S tyczeń  -  the proper m ethod o f  philosophical anthropol- 
ogy? and: W hich experiences reveal the very essence  o f  the personal being?
A s far as the m ethod o f  philosophical anthropology is concem ed Styczeń adopted 
the phenom enologicM  m ethod in its form  developed by Karol W ojtyła in  his 
anthropological treatis#77ie Acting Person. According to Styczeń, anthropology  
should start from  the;łSraefl£ate experience o f  the person and the direct insight 
into the personal b eing  i^ątóęissible first o f  all in the self-experience o f  the phi- 
losopher. N evetth eless ph ilośophy cannot be practiced as a sort o f  «ego logy ,»  
hence the n& elssity tdijtest the reliability o f  ón ę’£ o w ń  eX fełitQ ce through the



426 Ałf&rcKis

confrontllion  w ith  th e ljj le r ie n c e  o f  other persons. T he next step consists in  the 
interpretation o f  the materiał gathered in  the p henom enological description, that 
is from  the phenom enology the philosopher passes to the m etaphysics o f  the 
human person. A t the sam e tim e, even  as a m etaphysician the philosopher should  
alw ays control his theory retum ing to experience.
A ccording to Styczeń, the act o f  stating the truth is  the experience that reveals 
the e ssen ce  o f  the person in  the m ost evident w ay. In the act o f  passing the judg- 
m ent on som ething the person transcends the boundaries o f  h is/her o w n  being  
and states the truth that does not depend on him /her. A t the sam e tim e the act o f  
stating the truth im plies that the person interiorizes the truth in  ąuestion  and 
becom es its w itness. In this, for S tycżeń , anthropology and eth ics start from  the 
sam e original experience and develop  its distinct aspects.

K eyw ords: T a d e u s j ip l& e f f i  personalism , ph ilosophical a n th ro p o B ffilp h e -  
nom enology o f  the person, relation betw een ifith ro p o lo g y  a n d ; M lp | i | :

Contact: Pontificio Istituto Giovanni P aolo U, P iazza S. Giovanni in  Laterano 4, 
0 0 1 2 0  Vatican City 
E-m ail: jarekm @ sds.org  
Phone: +39  0 6  69895539

W itold ST A R N A W SK I -  The M y ||0 ry  o f  the Person

The m ost import ant‘|Ssues w h ich  determ ine the sign ificance o f  the ethical out- 
put o f  Tadeusz Styczeń, S D S , are related to h is d iscovering and exposing  the 
truth about the hum an person.
This truth has its m etaphysical and experiential aspects. The sp ecific ity  o f  the 
person enables, and indeed prompts, a special insight into his onto log ica l struc- 
ture: one m ade «from  w ithin,» by w ay self-know ledge. W hile one m ust not fail 
to remember that this m ethod o f  investigation bears the danger o f  subjectivism , 
one must step on this w ay, sińce there is  no better w ay to know  the person. This 
method is a dictate o f  philosophicati^ ltsafcE
The person is revealed in a particular w a y in  ethics, and that is w hy an ethicist 
bears a particular duty, nam ely, he m ust be a w itness to values to others.
The person cannot be fu lly  known, being a  m ^stery w hich one can approach 
b estiif one adopts « t h i |o g ic  o f  love.»  Styczeń holds that an eth idhf pursuing 
the truth ahoiit the human person, must not evade pointing to the O ne w ho showed  
it best what it m eans to b lp er so n , sińce this Person is the Absolute o f  Love.

ilM B a M iiy  Dorota Chabrajska

K eyw oids: ethics, person, se lf-know ledge, w im ess, niystery |lo v e

Contact: Katedra Podstaw Pedagogiki Ogólnej, Department o f  Pedagogical Sci- 
ence;;Cardinal Stefan Wyszyński-Uniyersity,- ul: ■Wóyeiekiego 1 /3 ,01-938  Warsaw, 
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E-mail: starnawski < |jm a ij§ o m

mailto:jarekm@sds.org


Abstracts ATI

Piotr jitĘ C Z K A , S D S  -  D efender o f  the U nbom

In the ethicjs; w orked out by the late Tadeusz Styczeń , S D S , a special position is 
given to the right to life belonging to every unbom baby. In his philosophical analyses 
Styczeń demonstrates the w ay to discover the personal dignity o f  a baby before 
his or her birth. T he beginning o f  a human being, w hich results from  the con- 
ception o f  the new  life in ąuestion, for reasons o f  logie and rationality must be tanta- 
mount to the origin o f  the personal dignity o f  this human individual. N o  other a p - ' 
proach to this issu e is  rationally acceptable sińce it is  im possib le to point, in the 
process o f  the developm ent o f  an already existing life, to a single moment when the 
ex is ten ceo f a «non-human» being transforms into the existence o f  a human being. 
S in c e J ||j jp  unbom  b a b flls  a person w h o cannot defend his or her right to life, 
he or sh a n eed s special protection in state law . H ow ever, in m any states, includ- 
ing dem ocratic ones, the situation is reverse: the law  does not protect the lives 
o f  the un bom . Styczeń  describes th is situation as a ve iled  totalitarianism  in  
w hich  the principle o f  eąuality  o f  all before the law  is violated.
In the theo log ica l aspect, S tyczeń  associated  the d ign ity o f  hum an life  w ith  the 
fact that l ife  is  alw ays a  g ift from  the Creator, its ultim ate source, w h o  in way  
sh a r e s ||is  ojjfp being w ith  every human.
In the article, three fields have been  distinguished in  w hich Styczeń  w a s striv- 
ing for protection o f  and respect for the l iv e s l i f  the unbom , n a m e l|i  h is aca- 
d e m ic |a r e e |,  h is sopfal -invol vem ent and the proper interpre-
tation o f  the teaching o f  the C atholic Church about the dignity o f  life .

Tranśląięffiby Dorota Chabr&jśka

fflBfficBflrejStyczeń !SSajĘr., pro-lif® iabortioiĘ.:iji|rat»abortion syndrome, imper- 
fect laws ;

Contactjljpentrum i f im a c j i  D uchow ej -  Salwatorianie, ul. B . G łow ack iego  3,
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R occo  B U T T IG L IO N E  -  Ethics as F id e fty  to Experience (trans. P. M ikulska)

The author explores Fr. Tadeusz Styczeń’s concept o f  ethics as an autonomous dis- 
cipline based on morał experience as its specific starting point. Follow ing Styczeń, 
he focuses on  the demonstration o f  the possibility o f  creating ethics that would be, 
on the one hand, centred on the human person as a subject, and on the other hand -  
objective. Placing Styczeń’s ideas, inspired by Karol Wojtyła, in the context o f  the 
history o f  philosophy, he pties in t$ theŁo conceived o f  objective ethics o f  the person 
as a  solution to the fiindamental dilemmas o f  m odem  and contemporary thought.

iiimmarizedjly Mikulska

http://www.cfdtrzebinia.sds.pl
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K azim ierz K RAJEW SKI -  Truth as the B asis o f  Ethics in the Thought o f  Tadeusz Sty
czeń, SD S

The article com prises an outlirie o f  the ethics Tadeusz Styczeń, SD S , developed  
in the finał period o f  his philosophical activity. In the ethics in ąuestion, which  
is a version o f  e t h i c f l |p l i H |f i i i l j  the key role belongs to the catcgory o f  truth. 
Styczeń discovers al-;tnseparrtblc bond betw een respect for the truth stated by 
the subject and the subject’|  sblf-respect. The source o f  this -  so -ca lled  verita- 
tive -  conception o f  ethics can be traced back, on the one hand, to the historie 
dilem m a experienced by the political prisoners in the Poland o f  the 1980’s, who  
w ere prom ised freedom  by the com m unist regim e on condition  that they re- 
nounced their v iew s and refrained from  any political activity. On the other hand, 
how ever, w hile working on  this conception o f  truth, Styczeń w as inspired by 
the d iscovery o f  the normative pow er o f  truth, made by Karol W ojtyła in his 
work The Acting Person, and by his idea that it is the norm ative pow er o f  truth 
that ultim ately shapes human freedom .
Thus basis o f  Tadeusz Styczeń’s ethics is  the experience o f  the normative power 
o f  truth, inherent in every cognitive act in  w hich the subject states or denies 
something. The m om ent o f  assertion, always present in such acts, does not merely 
serve to express a certain state o f  affairs, as it necessarily  com prises the affir- 
mation on the part o f  the cognitive  subject o f  the object being cognized. The 
subject engages his or her freedom , taking the side o f  the truth in  ąuestion, to 
such an extent that i f  he or she should deny it, they w ould  deny them selves. In 
this way a human being discovers that he or she must not deny the truth he or she 
has stated. This discovery is  tantamount to the subject realizing the normative di- 
m ension o f  a cognitive  act or, in  other words, o f  its inherently m orał dim ension. 
Thus morał valuation (normativeness) com es to light already at the level o f  a cogni- 
tive act. The essen ce  o f  morał experience is then the process in w hich the ev i-  
dence the subject intem alizes («self-in form ation») becom es a «self-im perative»  
or a com m and, addressed to him  or her, to respect the recognized truth. Styczeń  
expresses this experience by means o f  his formuła: I must not deny («self-impera- 
tive») what I have stated my self («self-information»). The fundamental norm o f  
his ethics is: Truth demands affirmationfor the sake of truth. Truth is the first 
good  a human being encounters and -  w hich Styczeń stresses -  it is «through» 
truth that a human being know s all the objective goods.
The experience o f  truth as such enables a discovery o f  the truth about w h o man is.
In an act o f  knowing truth, the human being discovers him - or herself as a w itness 
and depositary to truth, responsible for the truth he or she has stated and in this 
sense also responsible for him - or herself. Thus a morał subject tum s out re-

http://www.camera.it/29%c5%82shadOw_deputato=35640


Abstracts 429

sponsib le for the w itness and depositary to truth present in him - o r t iK e l f .  This 
discovery m ade by the su bjecU s sim ultaneously a d iscovery o f  his or her digni- 
ty. A  hum an being r e f f l f lg h is  or her dignity and thus preserves h is w  her per
sonal subjectivity on co n d ltio# th at he or she is a w itness to the truth he or she  
has recognized.
Self-exp erience m akes it possib le -  holds Styczeń  -  to d iscover, by w ay o f  in- 
te llectual intuition, the structure o f  s e lf  as se lf. Through this universal truth 
about m y ow n self, I grasp the truth about every other self. I can 
se lf  on ly  through m y ow n  self. I f  the truth about m y ow n  se lf  is the sam e as the 
truth about every other s e p  then I m ust not do to any other se lf  anything I am  
not a llow ed  to do to m ine. T he affirm ation o f  m y ow n self, or se lfM firm a tijji -  
according to Styczeń  -  b ecom es a m odel for the affirm ation o f  every other self. 
Thus the fu n d a m e n ta ln iiiu p le  o f  ethical personalism : Persona est affirmanda 
fS S K e r  f ||g § § |p jd r a w s  its content and justification  from  a direct insight into  
th e ls S B ilf lp iS m y  ow n  se lf, w hich is revealed to m e in m y cognitive  act.
T he foundation o f  Stycz.eś’s eth ics is  the ind issoluble bond betw een the infor- 
m ative and the norm ative aspects o f  a cognitive  act. T he truth the subject has 
stated is  binding and dem ands being  recognized. T h is in  tum  determ ines the 
fact that the starting point o f  ethics is sim ultaneously the starting point o f  an- 
thropology. T he reverse is certainly true too. Styczeń  w ou ld  express it by m eans 
o f  the Latin phrase: Primum anthropologicum et primum ethicum convertuntur. 
Therefore «the primary» in the order o f  duty (eth ics) is inseparably bound with  
«the primary» in  the order o f  being (anthropology). T he ethics he so conceived  
o f  S tyczeń  w ou ld  cali norm ative anthropology. Its basis is, once again, the ex- 
perience o f  truth and its norm ative pow er.

Translated by Dorota Chabrajska

K eyw ords: truth, «self-inform ation,» norm ative pow er o f  truth, «self-im pera- 
tive,»  depositary to truth, se lf, persona est afirmanda propter seipsam, truth- 
-doing, self-transcendence, anthropopraxis, norm ative anthropology
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Andrzej SZOSTEK, M IC -  On the Respect for the Morał Power o f  Truth: The Unfinished 
C onversations w ith  T adeusz S tyczeń , SD S

A  landmark in the output o f  T adeusz Styczeń, SD S, w as h is lecture “Freedom  
in  Truth,” published in  1988. It w as there that Styczeń for the first tim e stated 
that the recognition o f  a truth, even  o f  a m ost banał truth, is so binding for hu
m an freedom  that a betrayal o f  any truth stated by the subject and recognized by 
him  or her as true is  a v io len ce  done to this personal subject, w ho is rational and

mailto:kkrajewski@kul.lublin.pl
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free, and jjhistó so_tejardless o f  any other harm such a betrayal o f  truth m ight 
trigger. This precioWs idea, in sp irepb y the events from  theSiflidarity period in 
Poland deservcs a gracious and critical continuation, w hich # a s  d ifficu lt for 
Styczeń j||im self due to his deteriępjtinfehealth.
The a u th o f t f  the article points to th e ||{ ic |f ia t  stating a truth i i | | f f M | j B | '  con- 
nected to its valuation and to the recognition that at the given m om ent precisely  
this truth, out o jjlB  infinite number o f  possib le  truthsU & ie it^ S  being known  
and recognized as true. H ow ever, the attempt, undertaken b y Styczeń, to derive  
personalism  from  his analysis o f  a cognitive act o f  truth know ing w ill fail un- 
less it incorporates the experience o f  know ing the value o f  the person and his or 
her dignity, «given» to the subject to recognize. Thus the aim  o f  an ethicist m ust 
be to com bine the «inner» experience o f  the subject’s freedom  being bound by  
the truth he or she has recognized w ith the «extem al» one, w hich consists in 
know ing the value o f  the recognized being, in particular o f  a personal being.

Translated by Dorota Chabrajska

Keywords: truth, freedom , dignity, morał experience, ethics
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A gnieszka LEK K A -K O W ALIK  -  Scien ce and the Ethics o f  Sc)etl<jb: The Fruits o f  the 
Binding Power o f  Truth

The paper first discusses the ąuestion o f  whether there exists HHj ethics for scien- 
tists, as w ell as the answer to this ąuestion proposed by Tadeusz Styczeń. This 
constitutes the point o f  departure for arguing that the ethics o f  science is grounded 
in the binding power o f  truth (which is another concept worked out by Styczeń). In 
order to demonstrate it it is argued that (1) truth as adaeĄuatio is the goal o f  
science neither replaceable nor reducible to any set o f  cognitive  values; (2) the 
binding pow er o f  truth is the basis for the m ethodological reąuirem ent that reli- 
able scientific results should be accepted by all researchers j |3 )  m ethodological 
value-judgem ents have a basis in ethical value-judgm ents, and there are no rea- 
sons w hy the former should be recognized as binding researchers and the latter 
as not binding them; (4 ) there is  no conflic t betw een cognitive  values and ethi
cal ones, for respecting any o f  them  reąuires respecting truths icognized by the 
researchers, regardless o f  the dom ain those truths belong to, i.e. ethical truths 
are binding in the sam e w ay as b io log ica l ones. T he practical conseąuences o f  
this approach are shortly sketched, am ong them  the need to reform  education  
and the training o f  young scientists.

mailto:arszost@kul.lublin.pl
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Keywords; idśeanei ethics, binding power of truth, cognitive values, value judge- 
ment, knowledge as fcgood for the human being, scientistSps men of conscience
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Ryszard WIŚNIEW|jkl -  Is Ethics as a Science Possible|jj)n the Early Ethical Work 
of Tadeusz Styczeń, SDS

The article is foicused on the early, so far unpublished ethical output of Tadeusz 
Styczeń, which includes his Master’s thesis on N ic||a i Hartmann’s virtue ethics 
and his doctoral dissertation, in which he critically explored John Locke’s con- 
cept of morał science.
In the first of j | | i e  works, Styczeń, drawing on the original texts, arrives at the 
conclusion that Hartmann’s declared intention of a synthesis o f modem phe- 
nomenological ethics and classical ethics was unsuccessful, at least in the field 
of virtue ethics, due to the fact that he deprived ethics and its Aristotelian tradi- 
tion of the ąualities of: realism, teleological unity o f being and value, and ratio- 
nality o f morał knowledge.
While highly evaluating the cognitive value of this work, as well as appreciat- 
ing its pioneering character on the Polish ground, the author of the article points 
that in the light of the newest research of the foundations o f virtue ethics in Ar- 
istotle, some reservations:Styczeń makes might tum out arguable.
In the second Work analyzed in the article, Styczeń attempts an application of 
Locke’ s theory of sciejnce (epistemology and methodology) to the empirical, 
real world o f morality. This procedure demonstrates Locke’s significant failure 
which results from his obscure use of the concepts o f reality and experience on 
the grounds o f ethics. However, the course of the critical analyses advanced by 
Styczeń simultaneously reveals the complex naturę of the problem of the synthesis 
of the imperative aspect o f ethics and its realistic attitude to morał experience. 
The author o f the artjble is convinced that the path Styczeń started to follow in 
his doctoral dissertation tumed out crucial in< shapinie łiis further metaethical 
and ethicf|j research, which culminated in his post-doctoral dissertation, and 
which toucheś the key problems ciiJnodem ethics.

Translated by Dorota Chabrająka
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Jacek FRYDRYCH -  Intellectualism in the Ethics o f Tadeusz Stjfzeń

The ethics developed by Tadeusz Styczeń is a variant of ethical personalism. 
He holds that the il w i i jBiii morał duty is truth and the dignity of the human 
person. In the current article, I present Styczeń’s fundamental theses which 
point to his ethical intellectualism. I also present an analysis of ethical intellec
tualism and demonstratdfiiat Styczeń’* ethics can be perceived as its moderate 
version, while it is not iitttllectualist in the extreme sense of the term. To con- 
clude, I demonstrate that the presented understanding of etljcs i |^ ® it ia l ly  
intemalist.

Translated by Dorota Chabrajska

Keywords: Tadeusz Styczeń, ethical personalism, ethical intellectualism, morał 
knowledge, truth, intemalism, extemalism
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Anna GŁĄB -  Literary Fiction in Ethics

The article undertakes the consideration of the relationibetwean literary fiction 
and ethics in the philosophical output of Tadeusz Styczeń, SDS. The problem 
in ąuestion is approached from a broader perspective encompassing the rela- 
tions between literature and philosophy in generał. Against this background, the 
author discusses the inspiration Styczeń drew from literature for the develop- 
ment o f his ethics and for his approach to communicating it.
Apart from presenting particular instances o f Styczeń’ srefsrenśe" to literary fic
tion in his ethics, the author consideiptwo aspects o f the relation between liter
ature and ethics in his work, nam el||the relevance of this relation for him in 
constructing and teaching morał philosophy and Hikireference to instances of 
literary fiction that would ensure that the conclusjgns thus formulated, while 
not being necessary itruths, would retain the status of rational statements in eth
ical discourse, A s far as the first aspect is concemed, the author’s attention is 
focused on the first-person narration, so; significant in communicating ethics. 
The author also considers the possibility of complementing the shortcomings of
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an ethical theory by literary fiction. As far as the second aspect o f the present 
considerations is concemed, the author refers to particular instances in which 
Styczeń combined poetry with ethical discourse and stresses the significance of 
enthymematic statements for morał philosophy.

Translated by Dorota Chabrajska

Keywords: ethics, literary fiction, person, experience, dialogue, morał influence

Contact: Chair of the History of Modem and Contemporary Philosophy, Insti
tute of Theoretical Philosophy, Faculty of Philosophy, John Paul II Catholic 
University of Lublin, Al. R a c j§ p |||f i 14,20-950 Lublin, Poland 
E-mail: aniaglab@kul.lublin.pl 
http://www.kul.pl/dr-anna-g-b, art_19705.html

Małgorzata BORKOWSKA-NOWAK -  Dramatis personae: The Groundwork of Mo- 
rality in the Philosophies of Tadeusz Styczeń, SDS, and Fr. Józef Tischner

The current article describes the way | j  approaching the human person as an actor 
in a drama, common to both Styczefljlnd Tischner. According to both philosophers, 
the human being, the subject of morality, is a dramatis persona: a «mask» and 
protagonist o f the drama taking place on the stage of the world. The human life 
is, in tum, the role which is to be played in as perfect a way as possible, with the 
consideration o f the significance as well as the uniąueness of the performance 
in ąuestion.
The drama o f a human person involves various levels and the article discusses 
the two most important ones, namely the sphere of cognition, in particular of 
self-knowledge, and that o f freedom.
According to Styczeń, the most important moment in the morał life of a human 
person is that of accomplishing self-knowledge, followed with the discovery of 
oneself as the subject o f one’s actions.
In Tischner’s philosophy, in tum, the drama results from the experience of suf- 
fering, o f pain visible on the face of another human being. As far as the sphere 
of freedom is concemed, the course of the drama is determined by what hap- 
pened during its first scene, on the cognitive level.

Keywords: Tadeusz Styczeń, Józef Tischner, philosophy of the drama, morał 
power of truth, freedom, suffering

Contact: Chair of Social and Political Ethics, Institute of Philosophy, Faculty of 
Philosophy, John Paul II Catholic University of Lublin, Al. Racławickie 14,20-950 
Lublin, Poland,
E-mail: malbor@kul.lublin.pl
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Fr. Jerzy SZYMIK -  The Heart of the Matter: Tertium datur. Some Remarks on the 
Christological Dimension of Tadeusz Styczeń’s Ethics

To the Rev. Tadeusz Styczeń, who died in October 2010, Christology was the 
“heart of the matter” not only in the existential but also in the scientific sense, 
including the methodolqg|gŁThis is the ethics-oriented Christology or Chris- 
t « » - n i 0t i v « i S i M  Christ-Truth as the source of freedom) prac- 
tised at the Catholic University of Lublin as the heritage of Wojtyla’s-John Paul 
II’s teaching; this is erudite knowledge' (drawing on many fields), wisdom trans- 
mitted in diverse forms, but freąuendy meditation based on Biblical exegesis. 
This is a profoundly incamational Christology: Styczeń refers to the mystery of 
the Incamation, reconciling anthropocentrism with theocentrism and, conse- 
ąuently, to the mystery of the Cross as an ejfpre^sippjof solidarity with God and 
with man.

Translated by Piotr Czyżewski

Keywords: Tadeusz Styczeń’s ethics, Christology, incamational Christology, 
anthropocentrism and theocentrism

Contact: Zakład Teologii Dogmatycznej, Wydział Teologiczny, Uniwersytet Śląski,
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E-mail: ethos@kul.lublin.pl
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Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
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Phone: +48 81 4453217
http://diecezja.pl/pl/typography-mainmenu-33/rezydenci/kardyna-s-nagy

Marie von und zu LIECHTENSTEIN -  The Gift o f Friendship (trans. P. Mikulska)
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Phone: +48 81 4453217
http://www.fuerstenhaus.li/en/fiierstenhaus/fuerstliche_familie/fuerstin_marie.html
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Rocco BUTTIGLIONE -  Philosophy as Testimony of Life (trans. P. Mikulska)

Contact: Camera dei Diputati, via della Missione 8,00186 Rome, Italy 
E-mail: buttiglione_r@camera.it 
http://www.camera.it/29?shadow_deputato=35640

Bronisław JAKUBIEC, SDS -  The Flowers of Fr. Tadeusz

Contact: Curia Generalizia Dei Salvatoriani, Palazzo Cesi, Via Della Concilia- 
zione 51, 00193 Rome, Italy 
E-mail: jakubiec@sds.org 
Phone: +39 06 68629204

Fr. Carmelo GIARRATANA -  The Way of My Life in the Companionship of Fr. Ta
deusz Styczeń (trans. P. Mikulska, Fr. A.M. Wierzbicki)

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217

Hubert ORDON, SDS -  “May the angels lead Thee...”

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, 
Al. Racławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217
http://www.bistummainz.de/pfarreien/dekanat-bergstrasse-west/pg-vhm-apos-
teln-marien/Pfarrgemeinden/Hauptamtliche/Pater.html

Stefan SAWICKI -  Encounter That Would Last

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217

Wojciech ŁĄCZKOWSKI -  Encounter on the Train

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217
http://www.kul.pl/prof-dr-hab-wojciech-czkowski, art_26042.html
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Jerzy UMIASTOWSKI -  Modest and Kind

Contact: John Paul II Institute, John Paul n  Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217

Fr. Jerzy BAJDA -  With His Eyes Fixed on the Reality

Contact: Katedra Teologii Systematycznej Małżeństwa i Rodziny, Wydział Studiów 
nad Rodziną, Uniwersytet Kardynała Stefana Wyszyńskiego, ul. K. K. Baczyń
skiego 9, 05-092 Łomianki, Poland 
E-mail: anegdota@gmail.com

Zofia J. ZDYBICKA, USJK -  Faithful to the End...

Contact: John Paul n  Institute, John Paul II Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217
http://www.kul.pl/s-prof-dr-hab-zofia-j-zdybicka,art_7867.html

Colin HARTĘ -  Cor ad cor loquitur (trans. D. Chabrajska)

Contact: John Paul n  Institute, John Paul n  Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217

Maciej NOWAK -  An Integral Musie Lover

Contact: Institute of Research on Religious Literature, John Paul II Catholic
University of Lublin, Al. Racławickie 14, 20-950 Lublin, Poland
E-mail: macnowak@kul.lublin.pl
Phone: +48 81 5321139
http://www.kul.lublin.pl/11337.html

Ireneusz ZIEMIŃSKI -  Teacher and Philosopher

Contact: Zakład Filozofii Współczesnej, Wydział Humanistyczny, Uniwersytet
Szczeciński, ul. Krakowska 71-79, 71-017 Szczecin
E-mail: Ireneusz.Zieminski@univ.szczecin.pl
Phone: +48 91 4443245
http ://w w w. us. szc .pl/zieminski

mailto:ethos@kul.lublin.pl
mailto:anegdota@gmail.com
mailto:ethos@kul.lublin.pl
http://www.kul.pl/s-prof-dr-hab-zofia-j-zdybicka,art_7867.html
mailto:ethos@kul.lublin.pl
mailto:macnowak@kul.lublin.pl
http://www.kul.lublin.pl/11337.html
mailto:Ireneusz.Zieminski@univ.szczecin.pl


Abstracłs 437

Maria BRZEZIŃSKA -  On the Telephone

Contact: Polskie Radio Lublin, ul. Obrońców Pokoju 2, 20-030 Lublin, Poland 
E-mail: maria.brzezinska@radio.lublin.pl 
Phone: +48 81 5364319

Józef F. FERT -  Harmony

Contact: Katedra Tekstologii i Edytorstwa, Instytut Filologii Polskiej, Wydział 
Nauk Humanistycznych, Katolicki Uniwersytet Lubelski Jana Pawła II, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: szafir@kul.lublin.pl 
http://www.kul.pl/j-zef-franciszek-fert, art_5796.html

Leszek MĄDZIK -  Man of Goodness

Contact: Scena Plastyczna KUL, Katolicki Uniwersytet Jana Pawła II, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: scena@kul.lublin.pl 
Phone: +48 81 4454502
http://www.kul.pl/scena-plastyczna-kul,art_2809.html

Marek CZACHOROWSKI -  Duty of Gratitude

Contact: Department of Ethics, Institute of Theoretical Philosophy, Faculty of 
Philosophy, John Paul II Catholic University of Lublin, Al. Racławickie 14,20-950 
Lublin, Poland
E-mail: czachor@kul.lublin.pl 
http://pracownik.kul.pl/marek.czachorowski/o_mnie

“Today’s morał victory may tomorrow be wasted...” Tadeusz STYCZEŃ, SDS, Talks 
to Rocco BUTTIGLIONE (trans. P. Mikulska)

The present exchange focuses on the main ideas o f Tadeusz jS |bzeń ’s paper 
Der Person gebiihrt die Liebe [“Love is What the Person Deserves”] presented 
at the symposium celebrating the tenth anniversary of the International Acade- 
my of Philosophy in the Prinicpality of Liechtenstein in October 1996. Buttiglione 
and Styczeń discuss a wide rangę of metaethical, epistemological, and anthro- 
pological issues, focusing on the role of the truth recognized by the subject as the 
basis for his consitution as rational and free; on the role o f the truth as a founda- 
tion o f social relations, as well as as the source o f morał duty. The interlocutors 
contrast their views with those of David Hume and propose a solution |tp Hume’s 
problem of the unity and identity of the subject. They draw on the thought of 
Plato, Aristode, St. Gregory of Nyssa, St. Thomas Aąuinas, and Karol Wojtyła-
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-John Paul II, and find an unexpected ally in Johann G. Fichte. The dialogue 
concludes on an ethical note: Styczeń, looking back at the history of Poland, at 
its failures and tnumpbis, and especially at the rise o f the Solidarity, emphasizes 
the precariousness of morał victories that cannot be “owned,” but may only be 
continuously striven for.

Summarized by Pattfcja Mikulska

Keywords: truth, constitution of the subject, identity of the subject, David Hume, 
Johann G. Fichte

The exchange between Tadeusz S t f l f lp  SDS, and Rocco Buttiglione was orig- 
inaltt publMhed in German. See: Was iMfestgestellt habe, das halt mich fest.
I eh Mn, wenn ich in der Wahrheit bin oder Ethik ais allgejneingąltige norma- 
tive Anthropologie “in der Pille" der Erfahrung. Ein Gesgrach tiber Tadeusz 
Styczeńs Referat: “Der Person gebiihrt Liebe... ” Rocco Buttiglione -  Tadeusz 
Styczeń, in: Menschenwiirde: Metaphysik und Ethik. JuH&SmtsbĘA der lnter- 
nationalen Akademie fiir Philosophie im Furstentum Liechtenstein 1986-1996, 
ed. M. Crespo, Universitatverlag C. Winter, Heidelberg 1998, pp. 207-224. See 
also: T. S t y c z e ń ,  Der Person gebiihrt Liebe. Zum epistemologish triftigen 
und methodologisch giiltigen Ausgangspunkt der Ethik, in: Menschenwiirde: 
Metaphysik und Ethik. Jubilaumsband der IntemationaleM^kademMiir Phi
losophie im Furstentum Liechtenstein 1986-1996, pp. 151-193.

Contact: Camera dei Diputati, via della Missione 8,00186 Rome, Italy 
E-mail: buttiglione_r@camera.it 
http://www.camera.it/29?shadow_deputato=35640

Fr. Tadeusz STYCZEŃ -  Letter to Gen. Wojciech Jaruzelski, Prime Minister of the 
Poeple’s Republic of Poland (Lublin, 10 Jan. 1982)

In his letter to Gen. Wojciech Jaruzelski, Fr. Tadeusz Sty^ftiproteslsigainst 
the practice, widely employed by the Communist govemment in Poland, of 
breaking people’s consciences by making them sign declarations of loyalty to 
the Communist State.

Fr. Tadeusz STYCZEŃ -  Letter to His Magnificence Fr. Prof. Andrzej Szostek, Rector 
of the Catholic University of Lublin, regarding his refusal to accept the Order of Polo
nia Restituta Knighfs Cross from Mr. Aleksander Kwaśniewskijlpresident of the Re
public of Poland (Lublin, 9 Oct. 2000)

In his letter to Fr. Prof. Andrzej Szostek, Rector of the Catholic University of 
Lublin, Fr. Tadeusz Styczeń refuses to accept the Officer’s Cross o f the Order 
of Polonia Restituta from Mr. Aleksander Kwaśniewski,.President of the Re
public of Poland, in order to demonstrate his solidarity with the unbom, whose
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right to life was ąuestioned in the amendment to th||existing law on abortion 
approved of by Mr. Aleksander Kwaśniewski.

Lech ZDYBEL -  An «Anthology of Bioethics,» or About Our “Return to Europę”

Review of Antologia bioetyki [“An Anthology of Bioethics”], vol. lj Wokół 
śmierci i umierania [“Around Death and Dying,” vol. 2, Początki ludzkiego 
życia [“The Beginnings o f Human Life”], ed. Włodzimierz Galewicz, Universi- 
tas, Kraków 2009-2010.

Contact: Maria Curie-Skłp4<WSllf0fłJnjvęrsHy, Faculty of Philosophy and Soci- 
ology, Collegium Humanicum, pl. Marii Curie-Skłodowskiej 4, 20-031 Lublin, 
Poland
E-mail: lech@zdybel.com
Phone: +48 81 5372843
http://filozofia.umcs.lublin.pl/archives/1864

Krzysztof POLIT -  On Care, or On What We Need Most

Review of Beata Dobrowolska’s Wprowadzenie do medycznej etyki troski [“Intro- 
duction to Medical Ethics of Care”], Oficyna Wydawnicza Branta, Bydgoszcz 2010.

Contact|Marii]Curie-Skłodowska University, Faculty of Philosophy and Sociolo- 
gy? Collegium Hnmanicum, pl. Marii Curie-Skłodowskiej 4,20-031 Lublin, Poland 
E-mail: I ij6 @  interia.pl

Krzysztof DYBCIAK -  Primate Wyszyński: Thinker and Leader

Review of Ewa K. Czaczkowska’s, Kardynał Wyszyński, Świat Książki-Ber- 
telsmann Media, Warszawa 2009.

Contact: Katedra Literatury Polskiej XX Wieku, Instytut Filologii Polskiej, Wy
dział Nauk Humanistycznych, Uniwersytet Kardynała Stefana Wyszyńskiego, 
ul. Dewajtis 5,01-815 Warszawa, Poland 
E-mail: k.dybciak@upcpoczta.pl

Mirosława CHUDA, Fr. Alfred M. WIERZBICKI -  Visual Power of the Cpnpjrite 

Note on Leszek Mądzik’s spectacle Passage (2010)

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, AljRac- 
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453218
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wodzki, Znak, Kraków 2011.
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ed Writings”], Oficyna Naukowa, Warszawa 2011.
Rocco Buttiglione, Myśl Karola Wojtyły [“The Thought of Karol Wojtyła”], 
trans. J. Merecki, SDS, Instytut Jana Pawła II, Lublin 2010.
Fr. A.M. Wierzbicki, Polska Jana Pawła II [“John Paul II’s Poland”], Instytut 
Jana Pawła II, Lublin 2011.
Adam F. Baran, Profesor Strzembosz. Historyk Armii Krajowej, harcerz i wy- 
nfe«W(Yf;t!‘PtofesS6r Adam Strzembosz: Historian of the Home Army, Scout 
and Educator”], Światowy Związek Żołnierzy Armii Krajowąj^Ofięynit;Wy- 
dawnicza Rytm, Warszawa 2010.

Krzysztof DYBCIAK -  John Paul II, as seen in Polish Literature.

Report on a session “John Paul II’s Influence on Polish Literature,” Polish Acad
emy of Arts and Sciences, Cracow, 28 Oct. 2010.
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Phone: +48 12 6631731

Cezary RITTER -  The Pope in Berlin, in Madrid, and in Other Places 

A feuilleton on World Youth Days.

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
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Phone: +48 81 4453217
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of Karol Wojtyła-John Paul II

Contact: John Paul II Institute, John Paul II Catholic University of Lublin, Al. Rac
ławickie 14, 20-950 Lublin, Poland 
E-mail: ethos@kul.lublin.pl 
Phone: +48 81 4453217

mailto:j.szczepanski@iphils.uj.edu.pl
mailto:ethos@kul.lublin.pl
mailto:ethos@kul.lublin.pl



